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ADVERTISEMENT, 


A Primary motive to this publication, was, 


be new to the generality of chriſtians.—A fin- 
cere aim is had at reviving a loft ſpirit of 
devotion, and at promoting the real intereſts 
of genuine chriſtianity. . 


preſume to have formed much the ſame 
ideas of the goſpel diſpenſation with two an- 
cient prophets ; one of whom foretold, “ that 
the way of holineſs ſhould be ſo very plain, 
„that the way-faring man, though a fool, 
« [i, e. of ſmall abilities} ſhould not err 
„ therein.” And the other ſaid, —© they 


“ ſhall no more teach every man his neigh- 


* bour, and every man his brother, ſaying, 
* KNOW THE LoRD, for they all thall know 


me, from the leaſt of them, unto the greateſt 


of them, faith the Lord.“ 


N. B. The views which, as a Pædobaptiſt, 


have taken of the infant right to baptiſm, in 
the ſecond diſcourſe, is not with the leaſt 
A2 deſign 


the placing of three chriſtian inſtitutions 
in a light of evidence, which I apprehend will 
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controverſy, 


ADVERTISEMENT, 


deſign to revive, or ever more engage in thy 


Should the interpretation, here given, 
theſe monuments meet with a favourable re. 
ception, and my life be continued, it may be 
followed with an arrangement of thought 
upon another threefold teftimony ; and in a 
ſhort a compaſs. 


Hoxton Square, 


Feb, 18, I 
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On the Reaſon and End of the Chriſtian 
775 Sabbath, | | 


N diſcourſing on the three inſtitutions, which I 
underſtand do give teſtimony to the truth © 
the Chriſtian ſyſtem, ſhall chuſe to begin with the 
Chriſtian Sabbath; and diſtinctly treat on the ſub- 
jet, from that text, Mar. ii. 27, 28. And he 
(i. e. Jeſus) ſaid unto them, The ſabbath was 
® made for man; and not man for the ſabbath: 
4 Therefore, (or, ſo that) the Son of man is Lord, 
« even of the ſabbath.” 


Both St. Matthew and St. Mark mention 
the fact of our Lord's difciples plucking the 
ears of corn, as they went through the fields 
on the ſabbath-day. They report this as giving 
great offence to the captious chief Phariſees, who 
conſidered it as a violation of the ſabbatic-law; 
which occaſioned that defence of them, here made 
by their divine maſter. Indeed theſe two evange- 
its do record dilferent parts of his reaſoning. St. 
Matthew has made his maſter's plea to ſupport 
upon what God ſaid by Hoſea, of the ſuperiority 
which the moral has to the ritual: viz. «© God will 
* have mercy rather than ſacrifice.” „Hence,“ 
lays Jeſus, „had you known what that maxim of 
* the divine government meaneth, ye would not 
* have condemned the gui'tleſs.” St. Mark has 
omitted this in his narrative; but then he has no- 
iced what St. Matthew has not, viz. „the ſab- 


bath was made for man; not man for the ſab- 
— 


Nevertheleſs, they are conſiſtent; inaſmuch, as 
ve may reaſonably conclude, our Lord's defence 
A 3 would 
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would contain in it, the reaſons mentioned by bath 
hiſtorians. Probably, his diſcourſe upon a ſubje& 
ſo very important, and fo little underſtood, would 
be very diſtinguiſhing and copious. 


Among other things which this ſerves to illuf. 
trate, it ſhews that thoſe learned men * were mil. 
taken, who have been of opinion, * that St. Mark 
only copied St. Matthew's goſpel; —at the ſame 
time it «el accounts for the other variations that are 
found of our Lord's teachings, in the narrative given 
by the four hiſtorians, ſince we have no reaſon to ſup- 
poſe that any one of them has recorded the whole 
of his diſcourſes to the people. It is therefore 
enough, that the ſundry variations found in theit 
leyeral narratives, are no way diſcordant. 


Further, when we conſider with what a degree of 
ſuperſtition, the Phariſees had perverted the law of 
the ſabbath, and of how much uſe and importance 
that law originally was, we may reaſonably conclude 
the bleſſed Jeſus would not omit one view of the rea- 
ſon of a capital law, that was apt to inform, or to 
convince, and ſo remove prejudice from that people. 


According to St. Mark, he firſt refers them to 
an inftance fully in point, of a freedom, which 
David and the men with him took, far greater than 
that of his diſciples; © for they went into the houle 
of God and took the ſhew-bread, which was 
% only lawful for the prieſts to eat: which fret 
dom, ſays he, your own rabbis do juſtify. —Nay 
more, your very prieſts themſelves do much more 
ſervile work every ſabbath in the temple ſervice, 
than my diſciples have now done; and yet as 

prieſts 


— 


* Mr | Whiſton, and others, Apainſt which conſult Dr. Lard- 
ner's Supplement, Vol. I. ch. v. ſect. v. Cred. Vol, III. p. 493 
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prieſts are blameleſs. Indeed, Lightfoot obſetves, 
that ſome of their moſt learned doctors ſay,. “ there 
is no ſabbatiſm at all in the temple. ”— Thus much 
premiſed, - 


In treating on the ſubject before us, our buſineſs 
will then be, to inquire, | 


Firſt, into the original law of the ſabbath. 


| Secondly, into the reaſon, deſign, and end of 
the inſtitution, 


Thirdly, in what ſenſe the Son of mam is Lord, 
even of the ſabbath. 18 


If we carefully examine into the original law of 
the ſabbath, we ſhall be perſuaded, from the pen 
of Moſes, that the Creator of this ſolar ſyſtem, did 
ſeparate and ſanctify a ſeventh part of time, for the 
religious obſervance of man, from the beginning 
and though the Hebrew hiſtorian makes no mention 
of a weekly celebration in the antediluvian world, 
yet we may reaſonably conjecture, he would have 
it taken for granted, that this creation- law did ope- 
rate, and muſt have been a ſtanding rule through- 
out its ages; and alſo to Noah and his defcendents 
after the flood. 


Mr. Bedford, the ſcripture chronologiſt, was of 
opinion, that the Hebrew ſabbath was thrown one 
day backward from the original weekly ſabbath ; . 
and was thus changed, to be a monument of Iſrael's 
deliverance from Egyptian bondage*. This ſanc- 

| tification 


n 


* His words are theſe. © As the beginning of the year was 
* akered from one ſeaſon to another, ſo the day of the ſabbath 
A 4 © was 
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what has upon it no mark of holineſs. Look into 


labour and do all thy work; but the ſeventh day 
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tification of the ſabbath, was to be marked out by 
a ceſſation from every kind of civil and ſecular 
labour; and from all thoſe recreations and looſe 
oratifications which are not compatible with ſuch a 
religious ſeparation : for whatever God ſanctifies or 
ſeparates, mult appear to be, in its own nature, 
diſtinguiſhed from what is common ; 1. e. from 


the fourth commandment in the decalogue, and 
you will find it to run thus: Remember the ſab- 
* bath day to keep it holy. Six days ſhalt thou 


o 


* 


is the ſabbath of the Lord thy God; (or, to the 
Lord thy God) in it thou ſhalt not do any work, 
thou, nor thy ſon, nor thy daughter, nor thy 
man ſervant, nor thy maid ſervant, nor thy cattle, 
nor tlie ſtranger that is within thy gates; for in 
« fix days the Lord made heaven and earth, the 
<« fea, and all that in them is, and reſted the ſeventh 


« day; wherefore the Lord bleſſed the ſeventh day, 
e and hallowed it.“ | 


- 


8 
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Thus evident is it, that the original law of the 
ſabbath is expreſſive of a reſt from all ſecular, ſer- 
vile, bodily labour; and from every of thoſe amuſe- 
ments and,recreations, which are inconſiſtent with a 


keeping haly the ſeventh, or ſabbath day. 


N. B. I have mentioned thoſe amuſements and 
recreations which are not conſiſtent with the origi- 
| | nal 
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« was alſo altered from one day of the week to another. That 


which was the ſeventh day from the creation, was the firſt 
* day of Adam's life; and ſo it was the firſt day of the week, 
<< according to their computation : but now it is altered to 
the ſeventh day of the week ; to be obſerved by the Iſraelites 
as a ſabbath, in commemoration of their deliverance out of 


the land of Egypt, and out of the houſe of bondage.” Bed- 
ford's Script. Chronol. p. 298. | 
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nal law of the ſabbath: And for this I will cite 
fapreme authority.— The great God ſays, by his 
prophet Iſaiah, when he makes a promiſe of favour- 
ing a people; © if thou turn away thy foot from 
« doing thy pleaſure on my holy day, and call the 
« ſabbath a delight, the holy of the Lord, honour- 
« able, and ſhalt honour him, not doing kin own 
« ways, nor finding thine own pleaſure, nor ſpeak- 
ing thine own words ; then ſhalt thou delight in 
the Lord.” If. Iviii. 13, 14. 


On the contrary, © every one that defileth the 
« ſabbath ſhall ſurely be put to death; for whoſo- 
ever ſhall do any work therein, that ſoul ſhall be 
« cut off from among his people. Six days may 
C work be done, but in the ſeventh is the {abbath- 
« of holineſs to the Lord; whoſoever doeth any 
« work on the ſabbath day ſnall ſurely be Put to 
od. i. 14, 15. 


Such is the original law of the ſabbath, that 2 
violation thereof was a capital crune, and to be 
puniſhed with death; as that law operated under 
the Moſaic diſpenſation. So it is, that when God, 
by Ezekiel, deſcribes the enormous depravity of 2 
people, he mentions this impiety, “ thou haſt pro- 
* phaned my ſabbaths.” Ch. xxii. 8. Hence it is 
obſcrvable, that it ever has been eſſential to moral 
virtue, and to an eſtablihment in rightcouinels, 
that man remembered to keep holy the ſabbath 
« day.” The law of the ſabbath eſſentially bes 
longs to the ſyſtem of the divine moral: and tho? 
we call it a law of the firſt table, yet, on our obſer- 
vance of it, greatly depends the regard we pay to 
the dutics we owe both to God and man: for if 
we expreſs the higheſt reverence of God, and ſuffer 
not any debaſing i ideas of him, either by | images or 
pictures, and ſupremely venerate the authority of 

is 
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his name, we then ſhall ſanctify his ſabbaths ; for 
this will, all of it, be implied in that ſabbath ſanc- 
tiſication. So reſpecting the relation in which we 
ſtand to mankind, we ſhall honour our parents; not 
dare to injure any human life; neither by fraud nor 
force alienate the properties of others; not dare to 
violate the chaſtity of any body, nor ſtab their 
reputation; and finally, we ſhall not ſuffer the 
illicit deſire of another's property to have place in 
our breaſts. 


But, or the contrary, if we make no conſcience 
of hallowing God's ſabbaths, we ſhall neither pay 
him homage, nor regard the rights of our fellow 
men: whereas, in fact, a contemplation, a ſerious 
renewed attention to the ſyſtem of moral obligation, 
is the proper employment of a weekly ſabbath; and 
the way in which it is to be ſanctificd. 


So much may ſuffice for a plain and eaſy ſtating 
of the original fabbatic law itſelf, which required a 


religious weekly receſs from all civil and ſecular 
labour. 


We are, ſecondly, to inquire into the reaſon, 
deſign, and end of the inſtitution. © The ſabbath 
« was made for man; not man for the ſabbath.” 
The ſenſe of which divine declaration appears, to 
me, to be this, viz. that the real benefit, and beſt 
advantage of man, gave the reaſon and end of the 


inſtitution, as it is adapted to keep alive the any th 


both of his dependence upon, and obligation to 
Maker. If, therefore, that law ſhould be _ 
ſtood in a ſenſe that is injurious to this his piety, it 
mult be a very miſtaken interpretation. But inal- 
much as the ſabbath was made for man, 1t 1s thence 
evident that man was not made for the ſabbath ;” 
becauſe the ſabbath inſtitution being but a means to 
an 
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an end, it cannot poſſibly be, at the ſame time, 
both the means and the end. It follows, that to 
make the law of the ſabbath, in fact, incommodious, 
diſguſtful, injurious, or prejudicial to man, expoſ- 
ing ; him thereby to ſundry evils, as the ſuperſtitious 
Phariſees were wont to do, would be in effect to 
affirm, that «man was made for the ſabbath.” Man 
is not therefore to deny himſclf thereon what 
relates to the neceſſaries of life; he is not to forego 
any of thoſe refreſhments which heaven has deſigned 
him ; he 1s not to ſacrifice either his health or his 
fafety, becauſe of the law of the ſabbath. The 
reaſon of which is manifeſt, ſince the inſtitution 
was to be wholly for his benefit, or in his favour, 
as a creature whom God has made for the pure and 
ſublime pleaſures of religion! Whatever, therefore, 
would deprefs his ſpirits, or indiſpoſe him for the 
ratzonal, chearful, delightful ſervices of admiration, 
thankſgiving, and praiſe, mult be carefully avoided, 

as far as in his power, on that holy day. 


Let us now attempt to enter yet more fully into 
the reaſon and end of the inſtitution: and here we 
muſt again advert to the Moſaic hiſtory. * Thus 
the heavens and the earth were finiſhed, and all 
the hoſt of them; and the ſeventh day God 
« ended his work which he had made. And 
« God bleſſed the ſeventh day, and ſanctified it; 
« becauſe that in it he had reſted from all his 
« work which he created to make.” Gen. ii. 1, 
2, 3. But if Deity may be ſaid to have reſted 
from creating, and to have taken, as 1t were, a 
retroſpect of his own works on that day, as they 
were deſigned by him to diſplay his own per- 
fections; it is but reaſonable that man ſhould be 
taught to employ himſelf in thoſe acts of religious 
contemplation, which are moſt proper to ſolace, 

3 delight, 
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delight, and improve the mind in a knowledge of 
the Creator, and in a devotedneſs to all his will. 


And, indeed, if we are. his creatures, and have a 
neceſſary inceſſant dependence on him, if the rec- 
titude and improvement of our faculties and powers 
do require a religious attention to his divine teach- 
ings, and a ſtated thankful recognition of the infi- 
nite debt we are under to' his adorable goodneſs ! 
aſſuredly, no inſtitution could have been more apt, 
none better ſuited for the purpoſe of keeping alive 


the ſpirit of devotion, than the law of a weekly 
labbath: 


No one, who thinks at all, can miſtake the rea- 
ſon and end of ſanctifying one ſeventh part of time. 
Were we to imagine that when the Creator had 
formed man in his own image, and made him ca- 
pable of diſcerning the traces of his infinite, his ab- 
ſolute perfections, as they are conſpicuous all 
around us; and yet, that he ſhould leave him quite 
undirected to any ſtated times of paying his ſocial 
homage to his Maker, this would argue a moſt inde- 
terminate, diſordered, lawleſs, {tate of man: whereas 


a weekly ſabbath, ſanctified for a religious receſs 


from all ſecular labour, and to the purpoſe of at- 
taining to an improved acquaintance with the Author 
of our beings, and the preſerver of our lives; has, 
upon the very face of it, all the marks and tokens 
ot adorable wiidom, and of divine care and fatherly 
benevolence. 


There truly is in it an amazing tenderneſs and 
compaſſion, even when abſtractedly viewed, as only 
a weekly reſt or receſs from the toils and bodily 
labours of man, in his civil and ſecular purſuits. 
Mercy is therein ſhewn to a creature deſtined to eat 
his bread in the iweat of his brow : buſied, im- 

merſed 
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merſed in the cares of this precarious mortal life. 
Nay, the very beaſts of burden are compaſſionately 
allowed the benefit of a weekly reſt from their 
labours. 


Whichever way we contemplate the original 
law of the ſabbath, we ſee a deſign and end wor- 
thy the Creator of the world—whereas to ſuppoſe 
man without ſuch a law of receſs from ſecular 
labour, and from all the amuſements or. the 
pleaſures of a ſenſitive indulgence, would be to 
ſuppoſe his Maker indifferent to, and unconcerned 
about the well-being of his own intelligent, rational 


workmanſhip : — and which would inter a flagrant * 


ſoleciſm in the government of God. 


As the divine appointment now ſtands, no ob- 


jection can poſſibly ariſe either becauſe of a too 
near, or a too remote diſtance of the days of reli- 
gious reſt. Six days are an interval ſufficient for 
all our ſecular bodily labours, and for every 


laudable attention to the more common buſineſſes 


of humanity.—But a longer interval, would be apt 
to wear off the ſerious impreſſions, made by our 
ſolemn and devout ſabbath engagements. | 
Again, more than one day in ſeven, God has 
not ſanctified, nor ſeparated for ſocial, public, 
ſolemn” worſhip. Six days ſhalt thou labour, 
« and do all that thou haſt to do — g. d. One in 
ſeven thou ſhalt keep holy.—Men therefore, who 
preſume to make ot ( days holy, do daringly 
counteract his expreſs command, who ſaid “ Six 
« days ſhalt thou labour, and do all thy work *. ” 

I would 


ä 


* Look into the church calendar of ſaint-days, and other 
holidays, and deſpiſe the authority. 
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J would further obſerve, were we only intended 
for theſe ſenſitive ſcenes, and had no concern with 
2 future ſtate of being, I do not fee how the inſti- 
tution of a weekly reſt could anſwer to more than 
for the relief and the refreſhment it gives from the 
fatigue of merely bodily labour. The idea of a 
religious reſt, of our ſanctifying the ſabbath, or keep- 


ing it holy, would then have but an unſatisfactory 


meaning, as the apprehenſions of our concern 
with God muſt be tranſient and precarious; 


and, at longeſt, but of a momentary ſhort con- 


tinuance. 


On the other hand, a ſanctifying of the ſabbath 
has, in the moſt corrupt times, given the di- 
ſtinguiſhing characteriſtic of God's people. So 
Malachi repreſents “ Then they who feared the 
« Lord fpake often one to another, and the Lord 
« hearkened and heard, and a book of remem- 
« brance was written before him for them that 
« feared the Lord, and that thought on his name. 
« And they ſhall be mine, ſaid the Lord of hoſts, 
« in that day when I make up my jewels, and 
„I will ſpare them as a man fpares his own fon 
« that ſerves him. Then fhall ye return and 
« diſcern between the righteous and the wicked, 
« between him that ſerveth God, and him that 
« ferveth him not.” Chap. iii. 16. I cannot but 
be of opinion, that here muſt be a reference to 
men who kept his ſabbath, fince his name is upon 
that inſtitution, and there is no greater external 
evidence of men's fearing the Lord, than that of 
their religtoufly obſerving a day he has ſanctified, 
and ſeparated for the purpoſes of recommending to 
one another a ſupreme reverence of his name. By 
ſanctifying and prophaning his ſabbaths, a diſtinction 
was ever made between “him who ſerveth ww, 

"I cc an 
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« and him who ſerveth him not.“ Even an apoſtle 
exhorts Chriſtians, ** not to forſake the aſſembling 
« of themſelves together, as was the manner of 
„ ſome.” Heb. x. 23. And in the ſame epiſtle 
he mentions - the reſt of a ſeventh-day ſabbath, as 
emblematical of that reſt which remains for the 
people of God. Chap. iv, 


Aſſured we may be, the Deity would never have 
divulged a creation- law, relative to the religious 
reſt of man from his ſecular labours, and enforced 
the obſervance by capital ſanctions; he would 
never have erected ſuch a monument of his uncon- 
trovertible claim of ſupreme homage, if he, in his 
unerring wiſdom, had not ſeen it calculated to 
keep alive an univerſal ſenſe of his ſupreme domi- 
nion, and of that unrivalled right of ſovereignty 


which he has in his moral kingdom. 


Having thus ſhewn the reaſons, deſign, and end 
of the inſtitution, ſhall, thirdly, enquire in what 
ſenſe the Son of man is Lord even + of the ſab- 
bath.” Some have been inclined to underſtand 
„Son of man,” here, as applicable in common to 
the human ſpecies. I am perſuaded, it is and can 
only be applicable to Jeſus Chriſt ; ſince the phrale 
is never once uſed by him on any other occaſion, 
but to denote himſelf ; nor is it ſuppoſable, that 
a creation-law ſhould be abohſhed, by the man 
Chriſt Jeſus's declaring himſelf < Lord even of 
the ſabbath.” He came not to deſtroy or 

relax 


* 
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* Aſſociations at coffee-houſes and taverns, or at the Royal- 
Exchange, or in public walks, do not ſeem to have upon them 
the air and ſpirit of ſanctifying the ſabbath. 

+ I ſhould think xa, to be here an expletive, that makes 
the phraſe more emphatical, and not a copulative, and ſo 
Iead it even, rather than 4%. 
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relax any part of the creation law, or the prophets; 
his profeſſed buſineſs was to revive and reſtore the 
Toft moral among the people. Among whole de- 
generacies we find the law of the ſabbath had been 
fadly violated. See If, Iviik 13, 14. Lam. i. 5. 
Ezek. xx. 13, 16, 24. Amos vili. 5. 
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So our Lord came to fulfil, or give energy to 
the law and the prophets, and to give a fanction to 
the law of the ſabbath. That he is Lord even 
« of the ſabbath,” appears from many reaſons that 
are concluſive. In the firſt place, his authority 
as the ſupreme head of a new creation, took place 
upon his reſurrection, which was on the firſt day 
of the week; and as the laſt diſpenſation of Gold's 
truth and grace introduced and opened by him, 
was to be diſtinguiſhed from all other diſpenſations, 
fo it was fit and reaſonable, that the weekly reſt 
ſhould be changed from the ſeventh to the firſt day 
of the week, in demonſtration of that great event, 
viz. his reſurrection. 
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If the opinion I mentioned of Mr. Bedford's be 
right, as to the original ſabbath having been moved 
one day back, when the Hebrew covenant was 
made at Sinai, it would then follow, that by the 
change from the ſeventh to the firſt day of the 
week, our Lord reſtored the ſabbath to its pri- 
mitive ſtate, under the goſpel covenant. 


| However this was, it is reaſonable to conclude, 
that he, whom God has made head over all things 
to his church, ſhould ſo adapt the model of 
Chriſtian worſhip, as would render his authority 
more conſpicuous to all who examine into the 
conſtitution of his church and kingdom. If 
« any man be in Chriſt, (ſays an apoſtle) he 1s in 
« a new creation; old things are paſſed away, and 
« behold 
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« behold all things are become new.” —Light- 
foot comments thus upon it: A new church, 
« the Jews that were unbelieving caſt off, the 
« Gentiles taken in ; new ordinances in his church, 
e ceremonious worſhip taken down, and ſpiritual 
« ſet up; new ſacraments, baptiſm and the Lord's 

« ſupper—a new covenant, a new and living way 
into the moſt holy — a new creature — and in a 
« word, all things new. So that in this caſe, a 

« new manner of worſhip, new ordinances, new 
« ſacraments to be committed to the old ſabbath, 

« would have been improper, and a new fabbath 
« muſt have been for theſe, as well as they them- 
« ſelves are new.” Beſides, he, the Chriſtian's 
Lord, lay in the grave all the old ſabbath ; but he 
role on the new ſabbath. 


It muſt be confeſſed, after all, we have no ex- 
plicit canon, no commandment from Chriſt, that 
expreſſes the change of the ſabbath ; but yet we 
may account for our not having it from his lips, 
who was made under the law, ſince his death was 
to diſſolve the Hebrew covenant, Eph. ii. 14, 15, 
16, Col. ii. 14, 15, 16. On the other hand, if 
we are allowed to conſider it as the original ſab- 
bath; or when we compare this declaration with 
the Lord's appearance to his diſciples, convened 
religiouſly on the firſt day of the week ; with St. 
Luke's account of the Chriſtians meeting together 
at Troas, to break bread on the firſt day of the 
week, AQs xx. 7. with the orders given to the 
church at Corinth, to make their charitable col- 
lections on that day, 1 Cor. xvi. 2. and again, 
compare theſe things with the teſtimony of the 
earl.eſt Chriſtian writers, we ſhall find the evidence 
quite ſatisfactory, full, and convincing. 


B Juſtin 
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Juſtin Martyr, in his Apology, who flouriſhed 
in the year 140, ſays, 6 That on the day, called 
« the day of the Sun, all the Chriſtian inhabitants, 
« both of city and country, met together, where 
<« the LECTOR read ſome portions of the holy ſcrip- 
<& tures ; and the biſhop preached unto them, and 
« adminiſtered the euchariſt *?. And Tertullian, 
who flouriſhed in the year 200, ſays in his Apology, 
« That becauſe of their religious obſervance of 
Sunday, they were accuſed by the heathens of 
« reverencing and en the ſun .“ Theſe are 
very early and authentic teſtimonies. 


Moreover, as this Son of Man did moſt perfectly 
underſtand the divine conſtitutions, and was able 
to determine with certainty what did, and what 
did not belong to the law of the ſabbath, he might 
with propriety thus affirm of himſelf, © that he was 
&« Lord even of the ſabbath ;* and we know that, 
as he came not to deſtroy or relax the Jaw or the 
prophets, but to fulfil, he mult have given ſpirit 
and cnergy to the ſabbath law. Hence he ſhewed 
the people, that that inſtitution could not counteract 
the law of reaſon, the law of truth, and the law of 
nature; or that the obſervance of a ſacred reſt 
from ſecular labour would not controul or coun- 
teract any act, either of neceſſity or of mercy. On 
ail theſe conſiderations, he could therefore with 
propriety affirm, < that the Son of Man is Lord 
even of the ſabbath.” | 


SOME REFLECTIONS. 


I. It appears from the ſabbatic law, that man 
was made for the contemplation, adoration, and 


= fruition 


— 1 


* Lord King's Primitive Church, ch. II. part I. page 42. 
+ Ibid. part II. page 22. 
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fruition of his Maker ; for as much as the Creator 
ſanctified a ſeventh part of time to be a weekly reſt, 
in imitation of his own reſt from creating. No 
doubt, this is ſaid in condeſcenfion to our infirmi- 
ties. The proceſs of creation is repreſented in that 
gradual order, which might beſt affift the human 
mind in its conceptions and contemplation. But, 
were we to form our ideas of creative power, in 
a mere abſtract manner, we ſhould be inclined to 
conclude, Deity no ſooner ſpake than it was done: 
no ſooner commanded, than it ſtood faſt : infinite 
wiſdom and almighty power can aſſuredly produce 
inſtantanequſly, and without labour. 


Yet, ſhould we ſuppoſe numbers of limited in- 
telligences to have been witneſſes of the production 
of this amazing ſolar ſyſtem, we might then con- 
ſider it as a progreſſive production, in fix days 
divine operation: and from a ſublime paſſage in 
the book of Job, this ſhould ſeem to ore been 
the caſe; for Jehovah aſks Job, „Where waſt 
« thou when I laid the foundation of the earth? 
hen the morning ſtars ſung together, and when 
e the ſons of God ſhouted for joy?“ 


This renders the Moſaic account free from dif- 
ficulties, and ſhews that the Creator did graciouſly 
adapt the energy of his creative power to the more 
diſtinct contemplation of thoſe pre-exiſtent intel- 
ligences. And. becauſe the Creator is repreſented 
as ceaſing from his works on the ſeventh day, and 
as ſanctifying that day for man's weekly reſt from 
his labours; hence it appears, that God deſigned 
man fhould employ himſelf on that day in ad- 
miring, adoring, and felicitating views of his 
Maker, 
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IT. The reaſon of thus ſanctifying one day in 
ſeven, renders the law of the ſabbath incapable of 
any limitation or abatement in 1ts divine obligation, 
It is an inſtitution that has alike conſulted the weal 
of man, in every age of the world. To my pur- 
poſe, a writer ſays, „Religion is as neceſſary to 
<« the formation and eſtabliſhment of political ſo- 
« ciety, as to the preſervation and tranquil ſtate 
ce of the individual. It was long ago obſerved by 
«© one, moſt intimately acquainted with the ſun- 
« dry workings of the human heart, that he would 
c ſooner believe a city might be built without a 
« foundation, than a government formed and 
« upheld without the belief of a Deity. It is the 
« fall and firm perſuaſion of a God, and of an 
ce equal, impartial retribution in a world to come, 
which is the very cement of ſociety, that imparts 
life, ſpirit, and vigour to all its parts, and uni- 
6 3 excites to reſpective engagements and 
«© duties,” 


— 
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« It men did not now and then retire from the 
anxious cares of this life, and openly profeſs 
their belief of God's . continual preſence with, 
| « and his watchful ene over them; the deſire of 
1 <« requeſting of him what they want, and of re- 
| turning thanks for what they have, would gra- 
% qdually decline, and in time loſe all guidance 
« and influence over them. Hence the limitation 
{ « of the ſeventh part of our time to reſt and ſacred 
| offices, is an act of the great God, coeval with 
« the creation of man*.” 


« The ſabbath was made for man e j. e. His 
piety and virtue ever did, ever will depend 
Eo upon 


| An Addreſs to the People of England on the Manners of 
| | the Times, pages 5 and 9. A. D. 1767. 
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upon a becoming obſervance of this religious 
weekly reſt. If any one preſumes to call this in 
queſtion, he muſt confront the experience and 
teſtimony of all ages ; for there never was a pious 
and good man, well informed of this creation-law, 
who neglected a religious obſervance. Under the 
Moſaic diſpenſation, a breach of this law of reſt 
was capitally criminal“; and it was reaſonable 
that it ſhould be puniſhed with death, becauſe of 
its being an act of high treaſon againſt the ſove- 
reign Lord, and almighty protector and guardian 
of Iſrael. | 


I will add, fince fix days are allowed for man's 
ſecular purſuits, he muſt be extremely diſingenuous 
and ungrateful, if he does not expreſs his ſenſe of 
obligation to the tenderneſs and compaſſion of his 
Maker, in appointing him this friendly receſs, - this 
reſting pauſe for recollection and religious attention. 
For let men think or ſay what they will, there is 
adorable goodneſs in the appointment of a weekly 
religious reſt. 


III. « Man is not made for the ſabbath: ” for 
which reaſon he is ſhewn, that the obſervance of it 
muſt never counteract, but always correſpond with 
the firſt principles of truth, of nature, and the law 
of relation. He muſt not therefore be debarred 
any of thoſe ſupplies, ſuccours, or refreſhments, 
which his bodily wants and weakneſſes require. 
There ſhould be no ſelf-denials, no mortifications 
enjoined. him, in virtue of this law, which would 
convert a day of gladneſs, of thankſgiving and 
praiſe, into a gloomy day, a day of faſting, of 

. B 3 humiliation 


* Numb, xv. 32—37. 
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humiliation and diſtreſs, The ſabbath was made. 
for the higheſt benefit of man, and therefore not 
any thing ſhould be impoſed on him, that may 
diſcompoſe or diſable him from the chearful ſervices 
of thankſgiving, admiration, and praiſe *, 


«© Man is not made for the ſabbath.” Hence 
he is not allowed to take fuch freedoms with the 
law, as would load the obſervance with any thin 
fanciful or ſuperſtitious. He may neither refuſe his 
food, deny himſelf of the refreſhment, which 
nature requires, nor make the ſervices of the da 
ſuch as would too much fatigue and exhauſt his 
ſpirits, or hazard and injure his health, by the rules 
of obſervance. 


IV. Since © the Son of man is Lord even of the 
ſabbath,” we may well be. ſatisfied, that he had 
an undoubted right to change the ſeventh-day reſt 
to that of the firſt day of the week. The reaſon 
of the change ſeems very obvious; ſince it is thus 
made a divine monument, on which is recorded and 
ſignified to all future ages, that the fact was real, 
of «* Chriſt's reſurrection from the dead.” An 
eyent, in its own nature and conſequences, the moſt 
aſtoniſhing! An event, that has given ſpirit, 
power, and life to this laſt diſpenſation. An event, 
on which ſo much depends, that apoſtles do 
reckon that without it, all our faith, and all our 

hope, and all their preaching too, would have 
been vain. 1 Cor, xv. 14, 17, 19. 


| You have found us aſſigning many reaſons for 
the change of the ſabbath from the ſeventh to the 
firſt day of the week, which, when duly con- 
ſidered, have in them a weight ſufficient to juſtity 
an 


R———— 


Vet, what grimace, what affected ſolemn airs do ſome 
enthuſiaſts put on, in their Sunday's Services! 
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an obſervance of it, in honour of our Lord's 
reſurrection. For, by the means of his refur- 
rection, St. Peter tells us, „we are begotten again 
« to the lively hope of an inheritance, incor- 
« ruptible, undefiled, and that fadeth not away, 
« reſerved in the heavens for us.” 1 Peter i. 3, 4. 


V. How aſtoniſhing is it, that Chriſtians, in our 
day, ſhould take ſuch very licentious freedoms, 
as they do, in ſabbath-prophanations! Do you 
ſay, the times are enormouſly corrupt and dege- 
nerate, that impiety and profligacy do give the 
ſpirit and complexion of the preſent age? That 
its debaucheries and vices are almoſt, if not alto- 
gether, unexampled? Be it ſo: what then? Why, 
do but carefully and critically inveſtigate the 
cauſe, and you muſt be obliged to attribute and 
aſcribe the ſource of this ſhocking tnalignity to 
ſabbath-prophanation. For, verily, juſt as it is 
with individuals, fo will it ever be with any great 
community, the more illicit freedoms are taken 
with our weekly fabbath, the greater will be the 
progreſs of impiety and vice. For if a man can- 
not be delighted with devoting one day in ſeven to 
a religious receſs from ſecular labours, to a devout 
contemplation, and to acts of thankſgiving and 
praiſe ; he will never be found to make religion 
his buſineſs; nor will an acquaintance with his 
maker ever be his ſtudy, or attainment. 

We might add, thoſe men who call themſelves 
Chriſtians will be utterly unable to reap the leaſt 
advantage from the reſurrection of Chriſt, if they 
cannot take a divine pleaſure in the ſtated weekly 
recognition of that event. So that in truth, if there 
be not a great reformation, by ſome means wrought 
upon us, as a nation, we may expect that ſome- 

4 thing 
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thing like what God denounced on idolatrous Iſrael 
by his prophet Hoſea, muſt ſoon be our public 
condition, viz. * I will cauſe her mirth, her feaſt- 
days, and her ſabbaths to cEASE.“ 

A 


Would to God our youth would conſider how 
very much depends upon hallowing the ſabbath. 
It would promiſe them the very beſt ſecurity 
againſt the deadly infection of the times for how 
extremely perilous is their preſent condition! How 
ſhockingly faulty is our police! How ſhamefully 
little regard is ſhewn, even by our magiſtrates, to 
the religious obſervance of the weekly ſabbath! 
All avenues to vice are ſet open, both within 
„and all around this great city.” The great, 
the rich, the. noble, the princely, are themſelves 
exhibiting the moſt ſhocking ſpectacles of ſabbath- 
prophanation, in open contempt of law, both hu- 
man and divine. Nay, even card-tables are ſaid 
to be common in the houſes of families of rank 
and title; and what is more aſtoniſhing, in ſome 
card-parties, the Cleric is found ! The con- 
ſecrated prieſt thus deſecrates and diſgraces his 
function. In fact, the day which God has ſancti- 
fied for a religious reſt men impiouſly convert into 
a day of pleaſure, or of looſe gratification : a day 
of travelling, of banquetting, routs, of revelling, 
and debauchery, 


Every where the common people are cloſely 
copying ſuch enormous 1mpieties ; ſpending theſe 
holy days, in all the diſſipations and wantonneſſes 
of pleaſurable amuſement, and in every depraving 
indulgence, 


How unegrateful! how ſhockingly diſingenuous 
ſuch behaviour towards that infinite, enn, 
| eternal 
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eternal Spirit, who made all, who preſerves all, who 
inceſſantly refreſhes, and fo bountifully accommo- 
dates his immenſe creation | 


And how offenſive is it to the Son df Man, 
« who is Lord even of the ſabbath !”” No divine 
protection for Britain, profligate Britain, can 
ſurely be expected from this Lord, the prince 
of the kings of the earth! who has a name 
given him above every name ! But aſſuredly every 
individual, who dares to deſpiſe God's ſabbath, ſhall 
find himſelf cut off from his favour, who is the 
inexhauſtible fountain both of light and of life. 


VI. Whoever enters with care and preciſion into 
the doctrine of the ſabbath, as delivered by the 
divine Jeſus, muſt be perſuaded, that the change 
of it from the ſeventh to the firſt day of the week, 
was intended to be a perpetual monument of the 
fact of his own reſurrection from the dead; and 
which muſt remain a concluſive evidence of that 
fact: for it will be very difficult for any to ſhew, 
either from the New Teſtament records, or from 
eccleſiaſtical hiſtory, how the Chriſtians came to 
ſanctify the firſt rather than the ſeventh day of the 
week, but upon the fact of his having riſen from 
the dead on that day. 


Nor could thoſe Jews, who remained infidel, 
blame the Chriſtians for this change of the ſabbath, 
ſince it ſeems highly probable, that Moſes ch:inged 
the creation-ſabbath, in order the better to ac- 
commodate it to the deliverance of the people from 
Egyptian bondage. For ſo Moſes ordained, That 
they ſhould eat ſeven days of unleavened bread; 
and in the ſeventh day there ſhould be an holy 
* convocation to them, no manner of work 

| „ ſhould 
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« ſhould be done thereon—for in this ſelf. ſame 
% day have I brought your armies out of the land 
« of Egypt; therefore ſhall ye obſerve this day 
in your generations, by an ordinance for ever.” 
Exod. xii. 15, 16, 17. But if God by Moſes could 
2 this a reaſon for their obſerving the ſeventh 

y ſabbath, (chap. xx. 2 and 8.) it is but rea- 
r= Mg to chclude, that the reſurrection ot Chriſt, 
on the firſt day of the week, ſhall reſtore the ſab 
bath to its original appointment, and give a de- 
monſtration to all ſucceedi ages of the truth of 
that his reſurrection. Thus the Son of Man is 
« Lord even of the ſabbath.” 


On the Reaſon and End of Chriſtian Baptiſm. 


S the author's practice has been to baptize 
_ infants, he hopes to be allowed the liberty of 
ſtating more fully the ideas he has fornied of ſuch 
application of baptiſm; he keeps in his eye an 
injunction laid down by St. Peter, 1 Ep. ch. ili. v. 15. 


What he fixes upon as a theme for the following 
diſcourſe, is, 1 Pet. iii. 21, 22. The like figure 
„ whereunto, even baptiſm, does now ſave us (not 
« the putting away the filth of the fleſh, but the 
e anſwer of a good conſcience towards God) by 
the reſurrection of Jeſus Chriſt, who is gone into 
heaven, and is at the right hand of God; angels, 


authorities, and powers being made ſubject ta 
« him.” 


The doctrine of Baptiſm has been much contro- 
verted among Chriſtians, both as to the ſubjects, 
time, and mode of baptizing. It has been affirmed 
by ſome, that it was an initiating rite applied to 
proſelytes to Judaiſm. I was once of that opinion; 
but am now perſuaded that the writings of Moſes do 
give it no countenance, but rather the reverſe ; 
ſince © one ordinance, one law, and one manner 
« ſhall,” he ſays, be for you, and for the 
* ſtranger that ſojourns with you.” Exod. x1. 
48, 49. Lev. xxiv. 22. Numb. ix. 14. ch. xv. 
15, 16.“ And whatever learned men have ſaid of 


the 
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N. B. The late excellent Dr. Lardner firſt convinced me of 
the miſtake I had made about proſelyre baptiſm. 
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the Talmuds, and Telmudical writers, they have 
no credit, becauſe the Jeruſalem Talmud was not 
finiſhed till about A. D. 300, and the Babyloniſh 
not till about 200 years after, and we know the 
rooted enmity the Jews had always to Chriſtianity, 
I am fully convinced, that baptiſm 1s a divine in- 
ſtitution, originally deſigned to diſtinguiſh the reli- 
gion of Jeſus from all other religious profeſſions in 
the world: and that accordingly his harbinger 
was ordered to come baptizing with water.—As 
to the queſtion put by Phariſees to John, © why 
« baptizeſt thou, if thou be not that Chriſt, nci- 
ther Elias, neither that Prophet?“ It does not 
infer any ſuch uiage having antecedently obtained. 
His declaring that « the kingdom of heaven was at 
« hand; ” that he himſelf “ was ſent before to pre- 
e pare the way; were ground enough for an 
enquiry. And inaſmuch as the baptiſm "of repen- 
tance, preached by John, was an — means of diſ- 
poſing the people for the reception of the Meſſiah; 
ſo likewiſe was the baptiſin applied by the diſciples 
of Jeſus, during his perſonal miniſtry. They bap- 
tized into the belief of the kingdom of heaven's 

eing at hand, ſince its foundations were now 
actually laying by their divine maſter. But Jeſus 
having been inveſted with ſovereign power after his 
reſurrection, he then commanded his diſciples to 
baptize in the name of the Father, Son, and Holy 
Ghoſt; i. e. with the Tulle Poſſible divine autho- 
rity. 


Having premiſed thus much about the origin 
of baptiſm, we may proceed to give a more direct 
attention to the theme choſen. 

| But 


— 
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* See Dr. Lardner's Jewiſh and Heathen Teſtimonies. 
Vol. 1, ch. v. p. 177, 178. 


of Chriſtian Baptiſm. 29 


Bat here we ſhould obſerve, the deſign of this 
epiſtle is, to encourage Chriſtians to ſtedfaſtneſs in 
their profeſſion, though expoſed to the rage of the 

rſecutor. He is extremely ſolicitous that none of 
them ſhould ſuffer as evil doers, and would have 
them think it a matter of glorying, if they endured 
ſuffering only becauſe of their religion; ſince it 
would be to imitate Chriſt in his ſufferings ; nay, he 
aſks * who could do them any real harm, if th 
« were but followers of that which is good?” And 
he affirms, © it would be much better for them, if 
« the will of God were ſo, that they ſuffered for 
« well-doing—for Chnill hath alſo once ſuffered for 
« ſins, the juſt by the hands of the unjuſt, that he 
« might bring us to God: being put to death in 
« the fleſh, but quickned by the Spirit; even by 
« that ſame divine Spirit which preached to the 
« Spirits in priſon , 1. e. preached to the old World 
whilſt under ſentence of condemnation ; whilſt 
« God waited in the days of Noah with much long 
« ſuffering, all the time the Ark was preparing, 
« wherein few, i. e. only eight ſouls were ſaved by 
„water. Thus the words of my text are found 
in connexion,—*< the like figure,” &c. We are, 


Firſt, to ſhew how our being ſaved by baptiſm 
may be conſidered as an antitype * to that 
of Noah's ſalvation by water. 


Secondly, what baptiſm, nevertheleſs, does 
not do for us: and, 


Thirdly, What it does, and what is the reaſon 
of the ritual. | 


1— 


— 


An antitype, is that which is ſhadowed by the type. 


manifeſt 


Under the firſt head, we are to obſerve, that the 
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manifeſt intention of baptiſm is, that of its being 
the monument of a fact, viz. Chriſt's exaltation 
<« to the right hand of power.” This appears 
from the inſtitution of baptiſm, wherein men are au- 
thorized to baptize “ in his name.“ Matth. xxviii, 
18, 19. From St. Peter's firſt ſermon after the 
aſcenſion, Acts, ii. 36, 38. and from the words of 
my text. The baptized were to be taught to ob- 
ſerve all things whatſoever he had commanded them. 


As to the ſymbol, water; the prophets of old 
uſed it metaphorically, to deſcribe the purifying 
and refreſhing influences of the goſpel times. The 
« thirfty lands ſhall become ſprings of water.” 
If. xxxv. 7. Ho! every one that thirſteth, 
* come to the waters.“ Ch. Iv. 1. With joy ſhall 
<« ye draw water out of the wells of ſalvation.” 
Ch. xii. 3. A very pleaſing image in hot countries, 
where water was ſo extremely refreſhing. We ſhal! 
thus be prepared for ſeeing how our being ſaved 
by baptiſm, may be conſidered as an antitype of 
Noalk's ſalvation. If I do at all underſtand the 
type, it was Noah's falvation by water; the anti- 
type muſt then be water-baptiſm, which is ſaid to 
fave us. Now there was no ſaving cauſality, either 
in the type or antitype, but only an inſtrumentality. 
Water was what ſeparated righteous Noah, and 
thoſe with him, from a wicked world, deftined to 
deſtruction : So baptiſmal-water ſeparates the bap- 
tized from a wicked world, by initiating into a 
conſtitution that is holy: baptiſmal- water does not 
ſave, as applied to the body, but as it requires the 
anſwer of a good conſcience towards God. Never- 
theleſs, this does by no means exclude the idea of 
an antitype in the baptiſmal-water. * bs 
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* The Greek text I ſhould tranſlate, © which antitype, 
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We then conceive of it thus; as all thoſe taken 
into the Ark with Noah were preſerved from the 
general deſtruction, by the Ark's being buoyant on 
the flood; fo that which was made the inſtrument 
of deſtruction to a wicked world, was made ſalu- 
tary to Noah and his family; in reſemblance of 
which, baptiſmal-water now ſaves, as it ſeparates 
the baptiſed from a world that lies in wickednels, 
and puts under the protection and guidance of the 
Saviour of mankind. Apoſtles will tell us, that 
the condition of the converted Pagan, was as dif- 
ferent from his former ſtate, as light is from dark- 
neſs, and as life is from death. 


Again, the ſimilitude runs high between Jeſus 
and Noah; for as Noah was a preacher of righteouſ- 
neſs to the old world, and for 40 years the long 
ſuffering goodneſs of God urged their repentance; 
ſo Jeſus was a preacher of righteouſneſs to the 
Jewiſh nation, and foretold their deſtruction if they 
remained impenitent; which deſtruction actually 
took place, as it had done with the old world, 
within the 40 years. 


Thoſe Jews who became Chriſtians, were tem- 
porally ſaved from the deſtruction by Titus Veſpa- 
ſian; © for after the Romans, under Ceſtius Gallus, 
had made their firſt advance towards Jeruſalem, 
and then, very unaccountably, withdrew on a 
* ſudden; thereby was the ſignal given to the 
* Chriſtians, who all retired, ſome to Pella, others 
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* baptiſm, even now ſaves us. Mill has in his note 3 «7 ror 
„ la, owl, and not Z. Beza reads, © the which cor- 
' reſponding exemplar of baptiſm alſo now faves us.“ His 
words are, cui nunc correſpondens exemplar baptiſmi nos 

quoque ſervat. And it is obſerved in the notes of the New 
Verſion of 1729, p. 893. that the Alexandrian and ſeveral of 
our beſt manuſcripts have 5 ww. 
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manifeſt intention of baptiſm is, that of its being 
the monument of a fact, viz. Chriſt's exaltation 
<« to the right hand of power.” This appears 
from the inſtitution of baptiſm, wherein men are au- 
thorized to baptize “ in his name.“ Matth. xxvij, 
18, 19. From St. Peter's firſt ſermon after the 
aſcenſion, Acts, ii. 36, 38. and from the words of 
my text. The baptized were to be taught to ob- 
ferve all things whatſoever he had commanded them. 


As to the ſymbol, water; the prophets of old 
uſed it metaphorically, to deſcribe the purifying 
and refreſhing influences of the goſpel times. The 
« thirfty lands ſhall become ſprings of water.” 
If. xxxv. 7. Ho! every one that thirſteth, 
* come to the waters. Ch. Iv. 1. With joy ſhall 
« ye draw water out of the wells of ſalvation.” 
Ch. xii. 3. A very pleaſing image in hot countries, 
where water was ſo extremely refreſhing. We hal! 
thus be prepared for ſeeing how our being ſaved 
by baptiſm, may be' conſidered as an antitype of 
Noal's ſalvation. If I do at all underſtand the 
type, it was Noah's ſalvation by water; the anti- 
type muſt then be water-baptiſm, which is ſaid to 
ſave us. Now there was no ſaving cauſality, either 
in the type or antitype, but only an inſtrumentality. 
Water was what ſeparated righteous Noah, and 
thoſe with him, from a wicked world, deftined to 
deſtruction : So baptiſmal-water ſeparates the bap- 
tized from a wicked world, by initiating into a 
conſtitution that is holy: baptiſmal- water does not 
ſave, as applied to the body, but as it requires the 
anſwer of a good conicience towards God. Never- 
theleſs, this does by no means exclude the idea of 
an antitype in the baptiſmal- water.“ 
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The Greek text I ſhould tranſlate, ** which antityp?, 
66 baptiſm, 
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We then conceive of it thus; as all thoſe taken 
into the Ark with Noah were preſerved from the 
general deſtruction, by the Ark's being buoyant on 
the flood; fo that which was made the inſtrument 
of deſtruction to a wicked world, was made ſalu- 
tary to Noah and his family; in reſemblance of 
which, baptiſmal-water now ſaves, as it ſeparates 
the baptiſed from a world that lies in wickedneſs, 
and puts under the protection and guidance of the 
Saviour of mankind. Apoſtles will tell us, that 
the condition of the converted Pagan, was as dif- 
ferent from his former ſtate, as light is from dark- 
neſs, and as life is from death. 


Again, the ſimilitude runs high between Jeſus 
and Noah; for as Noah was a preacher of righteouſ- 
nels to the old world, and for 40 years the long 
{uffering goodneſs of God urged their repentance ; 
ſo Jeſus was a preacher of righteouſneſs to the 
Jewiſh nation, and foretold their deſtruction if they 
remained impenitent ; which deltruction actually 
took place, as it had done with the old world, 
within the 40 years. | | 


Thoſe Jews who became Chriſtians, were tem- 
porally ſaved from the deſtruction by Titus Veſpa- 
ſian; „ for after the Romans, under Ceſtius Gallus, 
had made their firſt advance towards Jeruſalem, 
and then, very unaccountably, withdrew on a 
* ſudden; thereby was the ſignal given to the 
“ Chriſtians, who all retired, ſome to Pella, others 
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* baptiſm, even now ſaves us. Mill has in his note 3 4 reer 
W # vx; wit, and not &. Beza reads, „the which cor- 
** reſponding exemplar of baptiſm allo now faves us.” His 
words are, cui nunc correſpondens exemplar baptiſmi nos 
** quoque ſervat. And it is obſerved in the notes of the New 
Verſion of 1729, p. 893. that the Alcxandrian and feveral of 
our beſt manuſcripts have d wr. 
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e to mount Libanus, or to the mountains of 
Pe” 

Though this could not be St. Peter's primary 
idea of ſalvation by baptiſm, yet, we may allow 
him to have foreſeen the deſtruction of his own 
nation, as nearly approaching, and alſo how the 
Chriſtians would be delivered ; ſince he wrote this 
epiſtle in the year 64. + | 

But he has a much more univerſal and exalted 
ſenſe of ſalvation, as appears from his exhorting 
Chriſtians to rejoice, even in their martyrdom, 
ſince the ſpirit of God and of glory did reſt upon 
them; or, as St. Paul has expreſſed himſelf about 
the ſafe condition of Chriſtians, © Their very lives 
« are hid with Chriſt in God.” Col. mi. 3. And 
thus, in a ſpiritual and divinely moral ſenſe, the 
ſimilitude will lie between baptiſm's now ſaving the 
Chriſtian as emphatically, as men were ſaved with 
righteous Noah in the ark, when a whole world 
was deluged. 


Thus much for the agreement between the type 
and antitype. | 


Secondly, we are to notice, what baptiſm does 
not do for us. 


And it ordinarily cannot ſecure the baptized 
from temporal evil. In its firſt application, it more 
directly expoſed to the hand of perſecytion ; tor 
St. Paul aſkes, What they ſhall do, who are bap- 
tized for the dead ? 1 Cor; xv. 29. alluding to the 
{oldiery, accuſtomed to raiſe new levies, to ſupply 
the numbers ſlain in the field of battle—ult io a 


iupply 
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* Joſephus' s Wars of the Jews, B. 11. ch. xix. ſect. 6, note. 
Vhiſton's tranſlation. 


T Dr. Lardner's Supplemnent, vol. III. p. 253. 
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ſupply was made of thoſe who fell by the hand of 
the perſecutor. Neither can I ſuppoſe, that the 
application of baptiſmal water can communicate 
any real virtue, or ſaving grace to the mind of the 
baptized. It is not then < an outward ſign of an 
« inward and ſpiritual benefit received thereby,” 
ſince many receive baptiſm, without any ſuch good 
effect. Indeed, baptiſmal water can reach no fur- 
ther than the ſurface of the body: it cannot pu- 
rify the mind. fIt only initiates into a divine 
polity, a kingdom of truth and holineſs, and is an 
open recognition of the lordſhip of Jeſus, 


Neither can water-baptiſm ſecure us of any 
ſaving benefit, by our being thus initiated into the 
Chriſtian church; that muſt wholly depend upon 
our ſubſequent behaviour—and yet, there are great 
numbers called Chriſtians, who, when adminiſtring 
the baptiſmal rite, do ſolemnly ſupplicate, that 
* God would ſanctify this water to the myſtical 
« waſhing away of ſin ; and grant that the perſon 
ce now to be baptiſed may receive the fulneſs of 
his grace, and ever remain in the number of his 
faithful and elect children, through Jeſus Chriſt 
our Lord.“ ; 


Allo inſtantly after baptiſm, they do declare the 
baptized to be now regenerate, and give thanks 
* to Almighty God for the benefit ;* and likewiſe 
they pray, that being now born again, and made 
„ heirs of eternal ſalvation through Jeſus Chriſt, 
they may continue his ſervants, and attain his 
“ promiſes.” 


But, aſſuredly, the application of water, by 
whatever prieſtly hand, can have no renovating, no 
regenerating effect. It is a groundleſs idea, that 
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baptiſm can work a moral change in the baptized. 
Thus we have ſhewn what baptiſm can not do. 


III. We are to ſhew what it can do. Here we 
may obſerve, that the original inſtitution, Matth, 
xxvili. 19. where men are ordered to baptize “ in 
„ his name,” ſeems to be generally miſtaken, 
Hence ſome would read, baptizing into his name, 
as if 1t referred to the baptized: whereas, to me, 
it appears evidently to intend that authority, in 
or by which the apoſtles were to baptize : an au- 
thority the moſt expreflive, viz. of Father, Son, 
and Holy Ghoſt, i. e. of the Father, who had 
SB all power to the Son, and alſo confirmed his 

wine miſſion by miracles. In this amplitude of 
authority are the apoſtles to baptize all whom they 
diſciple, and to teach them to do whatever their 
Lord has commanded, who promiles to be always 
with them, even to the end of the goſpel-age. 
« [x the name,” here, does therefore ſignify the 
authority, by which they baptized, not into which 
men were baptized. 25 

Baptiſm does conſequently ſave, as it initiates 
into a divine conſtitution ; at the head of which 
the Saviour of the World preſides. And every 
way fit it was, that when the convert was entering 
nto a new creation, he and his houſhold ſhould 
have that ſame ritual applied, which is the monu— 
ment of Chriſt's exaltation to the right hand of 

wer. In truth, under all divine diſpenſations 
where God has graciouſly covenanted with man, the 
parent and family were always included together in 
the covenant or promiſe. So St. Peter ſays of the 
goſpel diſpenſation, < the promiſe is to you and 
« to your children.“ | 


My text is very expreſs in this matter, and ſhews 
how baptiſm does ſave, viz. «by the anſwer of a 
< good 
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good conſcience towards God. In this apoſtle's 
idea, the baptized muſt be conſidered as pilgrims 
and ſtrangers, ch. ii. 11. or, as St. Paul, he is to 
« have his converſation only as becomes the 
« oofpel ; adorning the doctrine of God and of his 
« Saviour in all things: ih ſimplicity and godly 
« ſincerity, he muſt have his converſation in the 
« world.” 


Infants are as capable of this as their parents; 
when they grow up to the age of judgment and 
conſent; for the anſwer of a good conſcience is 
what follows baptiſm. I might ſhew, that not 
only the New Teſtament hiſtory of baptiſm, but 
that all antiquity 1s. for the baptizing of in- 
fants *, 


By applying baptiſm to infants; the parents re- 
cognize the lordſhip of Jeſus, and bind themſelves 
to conſider and treat them as the ſubjects of his 


kingdom, and under his protection. 


There is a further idea of baptiſm's ſaving us; 
and that is by © the reſurrection of Chriit, who is 
gone into heaven, and is at the right hand of 
« God, angels, authorities, and powers being 
made ſubject to him.” We are not to wonder 
that St. Paul ſhould ſpeak of this as a new creation 
and of Jeſus, as the viſible image of the inviſible 
God; the firſt-born, or moſt excellent of every 
creature, by, or for whom all things were created 
that are in heaven, and that are in earth; whether 
thrones, or dominions, or principalities, or powers : 
and that he is the head of the body of the church ; 
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.. —— SIT — 


36 The Reaſon and End 


who is the beginning, the firſt-born from the dead, 
that among all he might have the pre- eminence; 
and alſo, that in him dwells the fulneſs of the god. 
head bodily : i. e. the fulneſs of the diſplay made 
of Deity in his moral government, in every part 
and age of his church, which is his body; and ſaid 
to be the fulneſs of him who filleth all in all. 


Thus baptiſm puts the baptized into a conſtitu- 
tion, or renders him a member of a body, over 
which the preſiding head has a ſuperiority given 
him to all other orders of beings, that can any way 
aftect either the ſafery or the weal of man ; tor he 
even has the keys of hades and of death; and there- 
fore he is to him the reſurrection and life, and final 
judge.—If the ends of baptiſm are thus religiouſly 
kept in view, we become not only related, but 
united to him, and are joint-heirs with him of eternal 
life. We can have no reaſonable ground of tear, 
that our condition towards God will either be unſafe 
or uncomtortable; nay, we may be aſſured of its 
being everlaſtingly joyous and happy! we may, 
when we religiouſly attend to his high appointments, 
and to the plenitude of his power and influence in 
God's church and kingdom.—N. B. He is not 
repreſented by apoſtles, as thus dignified and exalted, 
only for kis own fruitions ; but as the vital, as well 
s governing head of the church, in order that the 
faith and hope of men, in his adminiſtration, may 
be ſtrengthened and invigorated, in fixing on an 
object that is able to ſave to the uttermoſt, all 
who come to God by him! We are, if real Chril- 
tians, intereſted in all his advancement.— He himſelf 
ſaw it in this very light, when he ſaid, I will that 
« thoſe whom thou, Father, haſt given me, be with 
e me where I am, to behold the glory which thou 
ce haſt given me.” And fo St. Paul, „If we 
« receive abundance of grace, and the gift of 

righteouſnels, 
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« righteouſneſs, we ſhall reign in life by one Jeſus 
« Chriſt.” And again, This is a faithful ſaying, 
« jf we be dead with him, we ſhall alſo live with 
him; if we ſuffer, we ſhall allo reign with him.” 


Here we may make ſome obſervations concern- 
ing the reaſon of the ritual. We cannot but diſcern 
the fitneſs of ſome monument's being erected in the 
Chriſtian church, which ſhould perpetually recog- 
nize a fact of ſo high and important a nature, as 
that of the exaltation of Jeſus to the ſeat of ſove- 
reign power ! whom his nation had put to death as 
a criminal, and treated as an anathema; though 
God had borne. witneſs to him by prophecy, by 
ſigns, wonders, and divers miracles. It is not leſs 
than reaſonable we ſhould conclude, that upon his 
being made both Lord and Chriſt, anointed with 
honours above all other orders of beings, ſome 
open memorial would be appointed. But what 
could have been a more apt and expreſſive ſymbol 
of his acknowledged ſovereignty, than a rite which 
initiates into his church and kingdom, and 1s the 
profeſſion of homage we ſo gladly pay the one Lord. 


There is, we know, a monument to recognize 
his ſufferings and death, which is to remain till 
the ages finiſh ; and there is alſo another which re- 
cognizes his reſurrection from the dead; both which 
_ vere intended for a weekly celebration; but, by a 
parity of reaſoning it muſt be ſuppoſed, that an 
event of the utmoſt importance, which crowns the 
whole of our Lord's miniſtrations and ſufferings, 
and is the reward of all his humiliation, ſhould 
have a very ſignificative, a very expreſſive monu- 
ment; and is no other than that baptiſmal right 
which initiates into his kingdom, and recognizes 
his authority as the one Lord. 
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All religions have ever had ſome rite of initia. 
tion ; but that of the Son of God being of a nature 
far ſuperior to all others, it was meet the initiating 
ſymbol ſhould be underſtood as intended to con- 
feſs his ſovereignty, and to own him Lord, to the 
praiſe and glory of God the Father. In truth, we 
own, that Chriſtians have had differing opinions, 
both of the nature of baptiſm, and of its ufe and 
application. —Some wholly diſuſe it, others have it 
applied with great indifference; and great numbers 
entertain very abuſive notions of its original deſign 
or intention: Nay, it is to be feared but very few 
will fee or underſtand its divine reaſon and end. 
The religion of Chriſtian baptiſm, in the profeſiing 
world, ſeems to be almoſt loſt and gone; but 
where it is applied to the purpoſe of recognizing the 
exaltation of . Jeſus to the right hand of power, and 
as al rite of admiſſion into God's kingdom, under 
the adminiſtration of the one- Lord; and as binding 
the baptized to an obſervance of all that Jeſus has 
commanded , it muſt be owned to be an appoint- 
ment every way worthy of him, who 1s made unto 
us, of God, wiſdom, righteouſneſs, ſanctification, 
and redemption, | 


| There is a ſubſtantial reaſon for the ritual, which 
ariſes out of its original intention, v1z. its being 2 
monument which atteſts the fact of the man Chriſt 
Jeſus having ſuch an amazing exaltation, as 1s every 
where reported of him in the writings of evangeliſts 
and apoſtles—a fact which none can diſpute with 
any ſhadow of evidence, who are attentive to the 
ſcripture doctrine of baptiſm, and give credit to 
eccleſiaſtical hiſtory, as reporting the ritual to have 
been in uſe among the generality of Chriſtians, 
from the age of the apoſtles until this very day. 


Had 
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Had it not been a fact, that Jeſus was ſo exalted, 
the ritual muſt long ſince have gone out of uſe, or 
have been expoſed to univerſal contempt, from the 
abuſive ideas originally affixed to the inſtitution. 
But ſuch has been the care of Providence, that as 
the fact is real, and of ſuch exceedingly high import- 
ance, ſo the monument ſhould remain to the end of 


ages.— Further, 


Every good civil government requires, in its 
ſubjects, ſome recognition of its ſupreme authority, 
as well as gives the infant members of the ſtate or 
community, privileges and immunities, as born 
under a wiſe and well regulated conſtitution. There 
is cognizance taken of * them as native members 
of the public ſyſtem, or body ; and proper provi- 
fions made for them. But the infant offspring of 
Chriſtians are to be conſidered as God's creatures, 
that are made for him, and therefore ſhould be | 1 

devoted to him; hence infant- children were ever 
included in the covenants God made with his peo- 1 
ple. See Gen. xvii. 23. Joſh. viii. 35. 2 Chron. 
XX. 13. Ezr. viii. 21.— “ It children, then heirs.“ 
Rom. vill. 17. if 
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* The law takes notice of the power of parents over their 
children, the reciprocal intereſt in each others eſtate. Wood's | 
[aſtitute, &c. p. 63. | | | ot 
An infant in the mother's womb, may be ſuppoſed to be born 
to many purpoſes. Ib. p. 11. An infant that is born after 
the death of his father, who was a ſenator, ſhall be eſteemed a 
ſenator's ſon, if his father kept his dignity till his death. | 
| 


Puffendorf, B. 1v. ch. xii. ſec. 10. | 

In the ſucceſſion to inteſtates, by the guidance of reaſon, 
and by the conſent of all the known kingdoms, children have 
the preference to all others, even of parents themſelves. A j 
father diſcharges his duty as ke ought, when he makes his ſon 
his heir. Puffendorf's Lay of Nature, B. Iv. ch, xi. p. 427 i 
Barbeyrac's note, | 
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So we are informed that the ancient Greeks had a 
rite of dedication, by which they devoted the new- 
born infant to the protection of their houſnold gods, * 


Indeed, when we conſider that the bleſſed Jeſus 
looked upon infants as proper ſubjects of his bleſ. 
ſing, Mar. x. 16. we cannot reafonably ſuppoſe 
they would be excluded the initiating rite; and 
eſpecially when they were to be trained and educated 
as actually under his fceptre, The application of 
this rite to our infant-children, 1s therefore a recog- 
nitton we make of his authority, who 1s conſtituted 
of God, the one Lord, and law-giver to his church, 
in whoſe hands the everlaſting interefts of all his 
people are ſecure, 


Will any now aſk, whether the baptiſmal rite 
has any ſignification? Will any one doubt of its 
having had a divine eſtabliſhment ? 


If I have not miſtaken its original deſign and 
end, it muſt demand a religious . ſo long 
as God has a church in the world, under the govern- 
ment and protection of Jeſus; or, until the Son 
himſelf ſhall deliver up the kingdom to the Father, 
when God ſhall be all in all. 


This doctrinal view of Chriſtian baptiſm wil! 
enable us to make ſotrie reflections. 


1. The three great facts by which the founder of 
our religion is diſtinguiſned Fra all others of the 
human family, by their important inſtruction and 
beneficial influence, are, his crucifixion, —reſurrec- 
tion, —and exaltation. And becauſe of their uni- 
yerſally intereſting meaning, three diſtinèt monu- 

| ments 


— 


* See Potter's Greek Antiq. Vol. II. p. 328, 
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ments have been inſtituted, as ſo many concluſive 
viſible evidences of their truth, in order to keep 
alive the credibility of theſe facts, and to urge their 
moral and ſalutary influence and impreſſion.— Why 


we have feſerved the monument of the crucifixion 
for our laſt diſoourſe, will be ſnewn hereafter. 


At preſent, we may plainly perceive the wiſdom 
and goodnefs of God, as illuſtrious in theſe appoint- 
ments; fince they ſerve, in every age of the church, 
as fo many undoubted teſtimonies of the facts which 
they commemorate. Any one, not blinded with 
prejudice, may ſte that a religion intended for all 
future ages in the world, would require ſome per- 
petual monuments of its divine original: but theſe 

ive thetr teſtimony as concluſively in the more 

ture, as they did in the firſt age of Chriſtianity. 
wonder more notice has not been taken of this 
concluſive evidence, by writers profeſſedly engaged 
to prove the divine original of our holy religion. 


IT. We ought carefully to guard againſt all 
ſuperſtitious, as well as againſt abſurd and con- 
temptuous opinions of baptiſm : they are extremes, 
into which mankind are very apt to run. Such 
who will have the application of baptiſmal-water, 
by an opus operatum to produce a real change in 
the moral complexion of the baptized, mult ſurely 
be chargeable with a very abuſive idea of the ritual. 
Or, they who reckon that the ordinance of baptiſm 
does receive a divine virtue from the hand that ad- 
miniſters the rite, are guilty of a groſs ſuperſtition, 
Yet, hence it was that ſome Chriſtian profeſſors at _ 
Corinth ſplit into parties, and rendered baptiſm the 
ſource of bitter animoſities, and Bery contentions ; 
as if Paul, Apollos, or Cephas, had baptized in 
their own names : for which reaſon it was, that Sr. 
Payl did thank God he had baptized fo few of that 

I church, 
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church. All ideas of a conſecrated hand, or of 
conſecrated water uſed in baptiſm, muſt be the 
very quinteſſence of abſurdity. 


As to the difference of time in applying the bap- 
tiſmal rite, viz. whether in infancy, or adult age, 
this ought to be the reſult of a full conviction, from 
an honeſt, careful examination into the teachings 
of the ſacred canon. Yet, in my humble opinion, 
this difference ſhould not deſtroy that brotherly 
love which gives the ſpirit of all genuine Chriſtians, 
nor ſuffer them to unchurch, or unchriſtianize one 
another. I freely own myſelf perſuaded, that the 
infant children of all Chriſtian parents, have a right 
to baptiſm : for if the root be holy, ſo alſo ſhould 
* the branches be.” And it either parent deſires 
their child may be baptized, the other has no right 
to hinder. But though I am convinced of this 
being the New Teſtament, or apoſtolical doctrine 
of baptiſm, yet I would not ſit in judgment, and 
condemn the anti- pædo- baptiſt, though I think him 
miſtaken. 8 | 

It is a matter of greater aſtoniſhment, that ſuch 
vaſt numbers of Chriſtian profeſſors have thought 
yery ſuperficially, and with much indifference, 
about the nature, deſign, and end of baptiſm. 
How careleſsly do many celebrate the ritual? and 
with what a fanciful and ridiculous formality do 
others? Nay, there are not a few who ſpeak with 
an open contempt of the inſtitution ! We verily 
have a Sect among us, who, in many other re- 
ſpects, do appear a ſenſible, regular, orderly peo- 
ple, yet abſolutely reject two of theſe inſtitutions, 
though they are momuments of the facts of Chriſt's 
humiliation and exaltation : at the ſame time they 


celebrate the memorial of his reſurre&tion. We 
ſhould 
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ſhould then carefully guard againſt all extremes, 
and preſerve a religious regard to baptiſm. 


III. We ought not to forget that the efficacious 
ſaving influence of baptiſm, 1s what follows the ad- 
miniſtration, viz. © the anſwer of a good conſcience 
« towards God”. So the original inſtitution runs, 
“Go, diſciple all nations, baptizing them, and 
e then teaching them to obſerve all things I have 
* commanded. *” But although the ſaving efficacy 
is ſubſequent to baptiſm, yet this throws no inſig- 
nificancy upon the rite; for if we have juſtly un- 
derſtood the New Teſtament doctrine of baptiſm, it 

muſt ever remain an appointment worthy our obſer- 
vance; and if we can credit church-hiſtory, it has 
been in univerſal practice ever ſince the age of 
apoſtles : for, as lord King has obſerved, in his En- 
quiry into the Conſtitution of the Primitive Church, 
« that not only Origen, Ireneus, and Cyprian make 
« mention of the uſe Chriſtians made of water- 
« baptiſm”; but he alſo tells us, “that in an African 
* ſynod held anno Dom. 254, whereat were pre- 
« ſent ſixty- ſix biſhops ; the matter of debate con- 
* cerning a ſcruple of biſhop Fidus, was, whether 
« infants might be baptized before the ſecond or 
* third day after their birth, or before the eighth?“ * 

Soearly a teſtimony as that of Juſtin Martyr's in the 
middle of the ſecond century, compared with this 
in the middle of the third, will incline one to con- 
clude, that the practice of baptizing was, from the be- 
ginning, univerſally obſerved by Chriſtians. Now 
we have no reaſon to think it would have been fo, 
had they not clearly ſeen it was an inſtitution of 
Jeſus, intended for the obſervance. of Chriſtians in 
every age of the church, 
EAR How- 
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An Enquiry, Part ii. p. 46. 
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However, we muſt own it is not the application 
of baptiſmal-water to a body, that has the ſaving 
effect; for it will not be ſufficient, either that we 
ourſelves have been fo baptized, or that we have 
thus ſolemnly recognized the exaltation of Jeſus, 
in applying the ritual to our children; but it is 
requiſite that both we and they diſcover the anſwer 
of a good conſcience towards God, by doing all 
thoſe things, which Jeſus has commanded. Thus 
it is that baptiſm ſaves by his reſurrection from the 
dead, who 1s gone into heaven, and 1s at the right 
hand of God, angels, authorities, and powers, being 
made ſubject to him. 


IV. We may pertinently obſerve, that all power 
in heaven and earth was not given to Jeſus till 
after his reſurrection, and his having a name given 
him above every name, was that recompence of 
reward ſet before him, by virtue of which he 
endured the croſs, and deſpiſed the ſhame; or, as 
it is elſewhere expreſſed, it was given him becauſe 
he had been obedient unto death, even the death 
of the croſs; for therefore did God highly exalt 
him—and it was with this view, that every tongue 
ſhould confeſs him Lord, to the praiſe and glory of 
God the Father. Surely ſuch a capital view of 
the divine proceedings, as does crown the public 
miniſtrations of Jeſus, ſhould .have ſome public 
monument, which ſhall recognize the great event 
of the man Chriſt Jeſus being placed on the throne 
of an univerſal dominion ! | 


Whichever way we contemplate the- baptiſmal 
rite, we diſcern adorable wiſdom, tenderneſs, and 
compaſſion in the appointment. There 1s an ap- 


titude in it to keep alive, in the church of God, 


a reverence and veneration, which is ever due 
$0 that grace-of God, which brings ſalvation to all 
; : men. 
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men. And as there is no other monument ap- 
pointed to recogmze that man's being raiſed to the 
ſummit of power, who died as a malefactor, by the 
conſent of his nation, there would. have been an 
apparent defect in the goſpel ſyſtem, had it not 
been provided with the baptiſmal inſtitution. 


That it is a rite of initiation is alſo evident, 
becauſe there 1s no other; and that this 1s its in- 
tention, muſt appear from its admitting of no re- 
petition. But becauſe it initiates, it will be difficult 
to ſuppoſe it applicable to perſons long trained 
and educated in the principles of the Chriſtian 
religion. If, therefore, it be not ſo applicable to 
t who have been trained under goſpel teach- 
ings, it, with me, appears to be with the greateſt 
propriety applied to infants: for the reaſon, that 
I cannot conceive, how a rite of initiation ſhould 
be applied to perſons, who have long avowed the 
authority and rule of the one Lord. In the caſe of 
the firſt converts to Chriſtianity, we are aſſured, 


they were entitled to baptiim upon the very firſt | 


conviction they had of the divine teſtimony. - 


V. They who object to a rite, which initiates 
into the Chriſtian covenant, might as well object 
to a rite, which did initiate into the Abrahamic 
and Moſaic covenant: nay, the two other monu- 
ments, which recognize the death and reſurrection 
of Chriſt, would admit of as forcible an objection. 
Many of theſe men affect to think and ſpeak con- 
temptibly of all inſtrumental religion ; but however 
ſublimated and refined, or however abſtracted their 
ideas, however philoſophic their conceptions, they 
ought to conſider, the religion of Jeſus is calcu- 
lated for the whole of mankind, and that by far 
the greater part are of leſs elevated conceptions , 
but yet theſe are, by much, the beſt diſpoſed to 


receive 
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receive truth, and to live upon it. Hence it is 
faid, that to the poor the goſpel is preached.” 
It is to the induſtrious part of mankind, that it 
makes the moſt efficacious addreſs; and they, not 
being accuſtomed to abſtract reaſoning, ſtand 
in need of ſome ſenſible ſymbols, or expreſſive 
monuments, that may excite their attention, con- 


firm their faith, and help their devotions. 


Artful prieſts, perceiving this to be the natural 
tendency of theſe appointed monuments, for the 
purpoſe of exerciſing a dominion over the people, 
have preſumed to deviſe a numerous pompous 
ritual, of a ceremonious complexion; and under a 
pretence of improving the divine monuments. 
To what unjuſtifiable lengths have churchmen gone, 
in diſguiſing both baptiſm and the euchariſt ? But 
we have reaſon of admiration and praiſe, that we 
can celebrate theſe ordinances in their original ſim- 
plicity, and free from the gaudy dreſs put upon 
them, diſcern their divine ſignificance. 


On the other hand, how very depraved, how 
deplorably deformed are thoſe minds, who are 
wholly occupied in the formalities of an amuſing, 
unmeaning proteſſion ; who live a lie, and are the 
deceivers both of themſelves and others. Such do 
dreadfully diſhonour that holy name, by which they 
are called; and, alas! muſt be upon the worſt terms 
with the Lord of Life, the univerſal Judge, whoſe 
miſſion was to remove from his diſciples the painful 

burthen of a deviſed ſyſtem of carnal ordinances, 
and a ſuperſtitious ritual. Notwithſtanding the Son 
has thus ſet men tree from all ſublunary authority, 
in the province of religion; yet ſuch is the pride 
of life, where it becomes principle, as to uſe every 


artifice and ſtratagem, to decoy and cheat the pro- 
feſſor 
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feſſor out of his liberty, and to render him an eaſy 
prey of prieſtly deluſion. 


Upon the whole, we might reaſonably aſk, 
whether the ſhocking impiety and debauchery, 
which is ſo prevalent in this kingdom, be not ma- 
nifeſtly owing to a flagrant diſregard to the lordſhip 
of Jeſus, whom the great God has exalted to the 
ſeat of ſovereignty, and made prince of the kin 
of the. earth! and likewiſe to a deplorable neglect 
of parents, who are under an indiſpenſable en- 
gagement to train up their children in the nurture 
and admonition of the Lord ? 


Of one truth, however, we may be well aſſured, 
that though we have the effrontery of daring to 
refuſe the homage we owe the one Lord, we ſhall, 
every one of us, anon ſee him, and be witneſſes of 
his majeſty, who is gone into heaven, and is at 
the right hand of God, angels, authorities, and 
powers being made ſubject to him. | 


On the Reaſon and End of the Lord's Supper 


INH E defign and end of the following diſ- 
1 cowl is, to inveltigate the reaſon. and end 
of that Chriſtian inſtitution, which 1s called 'the 
Euchariſt, or Lord's ſupper. _ | 


The theme choſen for this purpoſe is, 1 Cor. xi. 
26. For as often as ye eat this bread, and drink 


this cup, ye do fhew the Lord's death till he 
come: 


I have made choice of this paſſage, rather than 
of any one from the goſpels, for the reaſon that St. 
Paul was, emphatically, „the apoſtle of the gen- 
ce tiles,” and declares in this context, that he, in 
his apoſtolic miſſion, received the account that he 
gives of the memorial ſupper, immediately from 
the mouth of the aſcended Jeſus, which muſt have 
been, at leaſt, twenty years after our Lord's re- 
ſurrection. By the way, this compared with the 
evangelical hiſtory, will determine its being in- 
tended for the obſervance, not only of the Jewiſh, 
but alſo of the Gentile converts, and of all Chriſti 
ans, in every ſucceeding age of the church. 


Should it here be aſked, Why, in the order of 
theſe diſcourſes, a monument, which recognizes 4 
primary fact, ſhould have the laſt conſideration in 
our plan? I would anſwer, for this obvious rea- 


fon, 
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fon, viz. becauſe the celebration of the two other 
inſtitutions are properly pre-requiſites, or preparatory 


to the Chriſtian's celebrating the memorials of his 
Lord's humiliation, or ſufferings and death. 


But to proceed ; our apoſtle remarks upon the 
abuſes, which were made in the celebration of this 
rite by the church at Corinth, that they had changed 
the memorial ſupper into a revel—or they had pa- 

ized in the obſervance of this religious feſtival ; 
for it ſhould ſeem, that the more opulent Corin- 
thian Chriſtians were wont to take an antepaſt, or 
an indulgent meal, before they took the memorial 
bread and wine; and thereby did caſt contempt on 
the poor, and gave them the bluſh, who could 
make no ſuch proviſions. —Hence, ſays St. Paul, 


„What, have ye not houſes to eat and to drink in? 


« or deſpiſe ye the church of God, and ſhame the 
„poor among you?“ Which reproof ſhews moſt 
evidently, that the antepaſt, or love-feaſt, was 
very. miſtakenly connected with the memorial ſup- 
per*, and at the ſame time proves, that that divine 
ritual, the euchariſt, was intended for a public 
church ſervice, and for a Chriſtian fellowſhip and 
communion. They would act with far more de- 
cency and propriety, did they but celebrate the 
ritual agreeably to its original inſtitution, 


D In 
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* For though the divine Jeſus inſtituted this ritual, after the 
celebration of the paſſover ; yet it had no connection with, nor 
dependance on, that ritual; but, in fact, appears to have 
abrogated the celebration of the paſſover, that having been a 
monument, commemorative only of the deliverance of a fingle 
nation or people from Egyptian ſlavery, and was an annual 
feſtival : whereas the euchariſt is a monument, in commemo— 
ration of the deliverance of all mankind from ſpiritual ſlavery, 


and the dominion of death, and which had originally a weekly 


celebration, 
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In order to their having a more perfect knoy. 
ledge of its reaſon, nature and end, he makes a 
report of the inſtitution as he had received it of the 
Lord, and had aforetime delivered it unto the 
Corinthians. Nay, the more effectually to guard 
them againft any irregularities in the celebration, 
he aſſures them, that whoever ſhall eat this me- 
„ morial bread, or drink this memorial cup un- 
« worthily, ſhall be guilty of the body and blood 


« of the Lord“; ' or, in other words, ſhall be 


chargeable with prophaning and perverting the 
manifeſt deſign and end of the inſtitution ; for, to 


riot upon, or over theſe memorials, would diſgrace 


and diſhonour the divine ordinance, and be a kind 
of guilt, of like malignity with that of ſpilling the 
life-blood of Jeſus. 


Without any further notice of the context, I 
ſhall proceed to enquire into the apoſtle's meaning, 
when he. ſays, For as often as ye eat this bread, 
and drink this cup, ye do ſhew, or ſhew ye, the 
Lord's death till he come.” This inference St. 
Paul draws. immediately from the above report he 
has made. of the inſtitution, as he had received it 
from the mouth of the exalted Jeſys ; and we may 
find in it great inſtruction. 


Inaſmuch as my profeſſed buſineſs is to enter, as 
far as I am able, into the reaſon, nature, and end 
of this memorial rite, I would begin with obſerv- 
ing, that the time of its original inſtitution was, 
the night in which Jeſus was betrayed, when he 
took bread and brake it, after he had given 
« thanks, and bid his diſciples take and eat that. 
* ſymbol of his body, which was to be broken 3 

« an 
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« and to take the cup, as what was to be the ſym- 
« bol of the New Teſtament in his blood, very 
« ſoon to be ſhed, in order to ſeal the doctrine of 
remiſſion of ſin.” We ſhould here obſerve, our 
Lord ſpeaks of his crucifixion, in the ſame manner 
as one would ſpeak of a fact, which had already 
taken place; and would thus denote its abſolute 
certainty. By the doctrine here given of what the 
titual is to recognize, it ſurely cannot be an in- 
ſtitution of ſmall ſignificance, or of little impor- 
tance; ſince the blood, which it ſymbolically re- 
preſents, is what ſeals, ratifies, or confirms that 
new covenant. 


We may thus conceive of its being a divine ap- 
pointtnent, viz. as the deformity and malignity of 
fin are repreſented in the ſufferings and death of 
Chriſt, with all the poſſible aggravations of guilr 
and crime in thoſe, who cruelly put him to the 
torture of a crucifixion!) and becauſe when riſen 
from the dead, and exalted to the right hand of 
power, pardon and life were offered, in his name, 
to his murderers: thence it is, that the doctrine of 
divine mercy is rendered ſo very illuſtrious! His 
death was, no doubt, intended to convince man- 
kind of the evil of ſin and worldlineſs, ſince all the 
divine teſtimonies, which were ſo openly and 
amply given to his heavenly character and tniſſion, 
were not of weight enough to iecure him from the 
tage of mens luſts. For though he had molt won- 
derfully appeared © in the form of God,” through- 
out his public miniſtry, with all the luſtre and glory 
of divine wiſdom and knowledge in his doctrinal 
_ reachings, and with all the majeſty of divine power 
and goodneſs in his miracles; yet men would not 
reverence this well-beloved, this only begotten Sun 
of God! Thus it is that his ſufferings and death 
do make manifeſt the infatuating influence cf 
D'2 worldlineſa; 
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worldlineſs; and give demonſtration of its fixed 
enmity to truth and righteouſneſs. For this reaſon 
allo it 1s, that apoſtles do lay ſo much emphaſis on 
the death of Chriſt, becauſe of its refleCting ſo 
ſtrongly the oppoſition which there is between a 
love of the world and a love of God. 


It was therefore the tendency which our Lord's 
death would have to convince mankind of ſin, of 
righteouſneſs, and of judgment; and to recover 
them to an abhorrence of all iniquity, that fur- 
niſhed a prepollent motive to the laying down of 
his life, or, to the giving himſelf a ranſom for us, 
that he might deliver us from the evil of this pre- 
{ent world, by condemning ſin in the fleſh. In this 
mirror we fee the virulent, deſtructive, deadly poi- 
ſon which there is in all worldly luſtings, that en- 
ſlave the mind by depraving its faculties, and 
debaſing its powers. Nor can we fail of the mot 
efficacious conviction, if we are but at the pains to 
take a cloſe, critical, and impartial ſurvey of a 
character, the moſt divinely amiable and excellent 
that ever pen deſcribed, or human eye beheld ! Say 
what men will, the goſpel-hiſtory exhibits a charac- 
ter that 1s truly matchleſs, in all the written records 
of ages; a character drawn without any one ſigna- 
ture of art; illuſtrious in all the ſpirit and temper, 
in all the air, mien, and life of action and addreſs ! 
a character that not only commands the admiration, 
the reverence and love, the delight and joy of man; 
but, with full evidence is declared, by the heavenly 
oracle, to be the well-beloved of the Father ! which 
character, well examined, will throw before our 
eyes, the unheard of aggravation of guilt and crime, 
in the hands that wickedly conſpired, and cruelly 
compailed, his ſufferings and death. 


The 
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The argument is thus urged home to every 
thinking mind that would reaſon to any good pur- 
ſe on the aſtoniſhing event! How horrid the 
worldly ſpirit! how inexpreſſibly poiſonous and 
deadly the influence of luſt, that could deſpiſe, . 


deride, mock, and inſult the very brightneſs of the 


Father's glory, and the expreſs image, or character, 
of his perſon! Mankind could never have once 
thought of treating with diſreſpect, much leſs with. 
rude embittered rage and cruelty, the moſt vene-, 
rable, amiable, and beneficent Son of man the. 
earth ever bore; were it not that the. luſtings of 
worldlineſs had deplorably blinded their minds, , 
and hardened their hearts. The devout contempla- 
tion of which, furniſhes a divine reaſon for an ap-, 


pointment af the memorial rite; and, at the ſame 


time, fo e's the propriety, fitneſs, and uſeful- 
neſs o 


Chriſtian. 


Thus the great doctrinal lines of the inſtitution 


00 open upon us. 


And who can diſpute the reaſonableneſs of an 
appointment which has ſo graciouſly condeſcended, 


by external ſenſible ſymbols, to lead us to recollect 
and calculate the weight of deformity and malignity 


that there is in {in ; "which | is, as it were, placed 
before our eyes in the memorial of our Lord's cru- 
ciixion, | 


My reader muſt, by this time, be perſuaded, 


that the event of 1 death of Chriſt could be no 


other than of a very extraordinary nature; which 


indeed might be eaſily inferred from the teachings 
both of p: ophets and apoſtles, as well as from our 
Lord's own declarations concerning his ſufferings 
and death; for he ſpeaks “of giving his fleſh for 
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“ the life of the world ; *—and of laying down his 
« life for the ſheep.” F—And moreover fays, «+ my 
« Father loveth me becauſe I lay down my life, 
that J might take it again.“ And St. John ſays, 
“herein perceive we the love of God, becauſe 
« Feſus laid down his life for us. C—Like. 
wife St. Paul expreſſes himſelf with the utmoſt 
force of language, when he ſpeaks of the death of 
Chriſt; for he tells the Corinthians, that in his 
preaching to them, he was determined not to 
** know any thing among them, ſave Jeſus Chriſt, 
* and him crucified, ? F And to the Galatians he 
thus writes, God forbid that I ſhould, glory, fave 
ein the croſs of our Lord Jeſus Chriſt, by whom 
de the world is crucified unto me, and I unto the 
* world,” || 


If, therefore, Jeſus Chriſt and his apoſtles did 
underſtand the crucifixion to be of fuch vaſt im- 
portance, we are conſtrained to own, that the lite, 
the real ſpiritual life of men, does abſolutely depend 
upon the conformity which they expreſs to its mo- 
ral inſtruction; which in the expreſs words of St. 
Paul, you fee, is no other than, „our being cru- 
e cified unto the world, and the world unto us.“ 
This, I preſume, gives the plain doctrinal mean- 
ing of the memorial rite. . 


1 


What renders the inſtitution yet further engag- 


ing, and fo worthy of our religious obſervance, i, 


the appointed ſymbols are, in their own nature, ſo 


very expreflive, as to be the ordinary ſtated ſup- 


ports and refreſhments of this temporary life of 
man; even bread and wine, proviſions which the 


bountiful 
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bountiful hand of nature has furniſhed for our 
ſuſtenance z and fitted to exhilarate and revive our 
ſpirits when depreſſed, or exhauſted by any of the 
labours and fatigues, or ſinking under the infirmities, 
of this bodily ſyſtem. One cannot imagine more apt 
and familiar fymbols of Chriſt's body broken, and 
his blood ſhed for us; when we are led thereby to 
recollect and recognize thoſe advantages of infor- 
mation, conviction, and edification, which the 
doctrine of his death affords us when the health 
and life of our ſouls do abſolutely depend upon the 
right improvement we make of his ſufferings and 
death, who was wounded by the tranigteſfions of 
men; bruiſed by their iniquities z when the 
« chaſtiſement of our peace was upon him; and 
„when by this his ſtripe we are healed.“ 


Very fitly, it muſt be owned, is Jeſus calted both 
the light and the life of men. 


To us he actually becomes the reſurrection and 


the life, as we are prevailed upon, by his pathetic 
inſtruction, to be mortified to the world, to die to 
ſin, and to riſe to newneſs of life. And well did he 
expreſs himfelt, and in language applicable to none 
elſe, when he faid, e my fleſh is meat indeed, and 
« my blood is drink indeed. He that eateth my 
« fleſh and drinketh my blood hath eternal life, 


„ and I will raiſe him up at the laſt day.” Such 
is the ineſtimable importance of the teachings of 


Jeſus, that we are ſaid to feed upon his labour 
and endurances*, when we are thereby prevailed 
upon to deny ungodlinels and worldly luſts, and 
to hve ſoberly, righteouſly, and godly in this 
preſent world. | 

D 4 We 


a | 3 . \ i — — _— - N 1 
* * * 1 1 Pw" FR * PR * . » * - FL * 
** — * 
—_ „ — f 


* Compare 1 Chron, xi. 18, 19. 


56 The Reaſon and End 


We have abundant evidence that Jeſus can be 3 
Saviour to none but to thoſe whom his teachings ſet 
free from their worldlineſs, and render holy and 
heavenly in all their deſires and affections. He 
ſaves none in their ſins, but from their ſins; and 
becauſe his own ſufferings and death give the fulleſt 
demonſtration of the deformity and malignity of 
ſin; he, in compaſſion to mankind, under their 
deplorable depravity, inſtituted for the benefit of 
his church, this moſt apt and ſignificant memorial 
TIE, .: 


As to the times of celebration, our bleſſed Lord 
has not expreſly ſaid how often we are to celebrate 
theſe memorials of his death; but he well knew, 
as he had not the Spirit by meaſure, or by limita- 
tion, as the prophets had, that his apoſtles who 
ſhould ſettle and eſtabliſh the rule of Chriſtian wor- 

ſhip, and the conſtitutions of his church and king- 

dom, would give all the needful inſtructions. And 

although St. Paul does not expreſly ſay how often, 
yet it ſhould ſeem to have been an eſſential part of 
the Chriſtian public worſhip, on the firſt day of 
the week. I cannot but be of opinion, that, in 
the time between the reſurrection and aſcenſion, St. 
Luke's report of the firſt Chriſtians, „that they 
continued ſtedfaſtly in the apoſtles doctrine and 
&« fellowſhip, even in breaking of bread, and in 
„ prayer,” Act. ii. 42. the euchariſt muſt be there 
intended. Neither is it any objection, that at v: 46. 
they are ſaid to break bread at their own houles, at 
a a time they were not yet provided with other places 
of worſhip. This, probably, muſt have been the 
cuſtom of converts during the infancy of Chriſtian- 
ity, in any place. Compare ch. xii. 12. and xx. 
7, 8. in which laſt place, this ſame hiſtorian alſo 
ſpeaks of their public worſhip on the firſt day N 
| | the 


of the Lords Supper. 57 


the week, under the diſcriminating action of break- 
ing bread. „ And upon the firſt day of the week, 
« when the diſciples came together to break bread. * 


I might here ſubjoin that known teſtimony of 
Pliny 1n the reign of Trajan, who informs the em- 
peror, that the Chriſtians “ did reaſſemble on a 
« ſtated day, to eat, in common, an harmleſs 
« meal—after they had addreſſed themſelves, in a 
form of prayer, to Chriſt, as to ſome God. ”— 


Doubtleſs Pliny means the Euchariſt, by the harm- 
leſs meal, 


As to the perſons qualified to celebrate the ritual. 


I own, I am far from thinking that the adminiſ- 
tration of this ordinance was to all thoſe who heard 
the ſcriptures read, joined the public prayers, and 
heard the ſolemn exhortation; and ſo far am I 
from juſtifying the practice, in a darker age, of 
giving the euchariſt to infants, that I cannot even 
ſuppoſe catechumen, or young converts, qualified, 
till well informed of the nature, deſign, and end 
of the memorial rite; for our apoſtle lays down 
this expreſs canon, © let a man examine himſelf, - 


« and ſo let him eat of that bread, and drink of | 


« that cup.”—Whence it is plain, that perſons 
incapable of ſelf- examination, are incapable of ſuch 
celebration. And, methinks, Pliny's account of 
the Chriſtians RE ASSEMBLING t eat an harmleſs meal 
would lead one to conclude, that the young, an 

the leſs-informed, were firſt withdrawn from the 
more open parts of public worſhip, and then the 
ritual was ſolemnized. 


We ſhould next inquire, how Jong the obligation 
to celebrate the ritual is in force ? _ 
[his 
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This apoſtolic injunction © ſhew the Lord's 
e death till he come” ſhould . denote the perpe- 
tuity of the obligation, and here we cannot ſup. 
poſe any coming of Chrift can be meant, nearer 
than the death of the obſerver of this injunction. 
And therefore I thus argue, If it was fit for the 
Chriſtian's obſervance to the end of his natural life, 
in the firft age of the church; the ſame fitneſs will 
continue throughout all ſucceeding ages of the 
church: and as it is a monument of the fact of 
Chriſt's humiliation, the reaſon of the obſervance 
will increaſe, and not diminiſh, the greater diſtance 
there is between the time and age of the fact of the 
crucifixion, and the time and age of the celcbra- 
tion. And, foraſmuch as a Bagh of reproach 
was fixed upon Chriſt by his ignominious and cruel 
death, © ſo that it actually became to the Jews a 
* ſtumbling-block, and to the Greeks fooliſhneſs,” 
it was therefore no leſs than a demonſtration of 
divine wiſdom to appoint a thankſgiving memorial 
rite, for the purpoſe of keeping ahve the credibility 
of the crucifixion; becauſe of the complete victory 
which this great miniſter of truth gained over the 
world, even on his croſs. 


Perhaps ſome may be inclined to think it was 
& ſolely calculated for the obſervance of Chriſtians, 
“ in an age of perſecution.” | 


But, unleſs it could be ſhewn that a ſtate of 
proſperity 1s leſs dangerous to the innocence and 
yirtue of the human mind, than a ſtate of adverſity; 
this opinion cannot be ſupported. So long, there- 
fore, as the Chriſtian church ſhall have any exiſtence 
in the running ages of the world, ſurrounded with 
temptation, ſo long Chriſtians will be obliged to 
celebrate this ritual, ſince its divine tendency is to 
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balance the mind againſt the lures and terrors of 


the world, and to preſerve it from the moſt malig- 
nant infection. | 


No one, ſurely, would wiſh the abolition of this 
ritual, who has ever found the benefit of ſo eating 
memorial bread, and ſo drinking memorial wine, 
as to diſcern the Lord's body, 1. e. ſo as to expe- 
rience its divine influence in regulating his own 
temper, ſpirit, and life. Aſſuredly, if we have a 
juſt idea of the reaſon, nature, deſign, and end of 
the ritual, we muſt be convinced it could neither 
be a temporary nor a local inſtitution. 


A yet. more powerful motive than that of the 
propriety and fitneſs of the celebration, is, its 
oratetul, pleaſing, joyous effects on the mind of 
the Chriſtian: tor verily, the ritual excites and 
animates all the ſprings of gratitude, _ ingenuity, 
admiration, love, and praiſe in the bre:ſ{t of man: 
it does this by exemplitying the love of God, in the 
aſſurance which it gives of his pardoning mercy and 
ſaving grace to every convinced, penitent ſinner. 
By the celebration, we alſo bring to our eyes the 
greatneſs of our Lord's behaviour under his ſuffer- 
ings; the compleat victory he had over all the 
powers of darkneſs; the ſecurity which we ourſcives 
may have of becoming more than conquerors, 
through him who loved us, and thus gave himſelf 


for us. In truth, a crucified Jeſus gives us proof 


that the greateſt poſſible ſufferings from the works 
hatred, are every way confiſtent with the moft ex- 
alted piety and extenſive yirtue : and thus it is we 
are reconcited to all the painful endurances of this 


robationary ſtate, in the perſon of a crucified 
clus, | | 
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This will appear in a very convincing light, 
maſmuch as no reaſon can operate, that would 
juſtify my murmuring, or becoming impatient and 
fretful under any afflictive or painful viſitation, 
when I call to mind, that the moſt excellent, moſt 
divine man, the well-beloved of God, underwent 
the greateſt poſſible abuſe, inſult, and cruel uſage 
from the world. Thus the wiſdom, the juſtice, and 
equity, nay, the goodneſs of God too, become 
illuſtrious, in the palpable dark and gloomy diſ- 
penſations of his providence ; and we ſee enough 
in a crucified Jeſus to quiet our breaſts, under 
whatever painful endurances heaven allots us. 


Such a full ſolution of every arcanum in the plan 
of divine providence, is an abundant reaſon of gra- 


titude, and of the moſt animated thankſgiving and 
2 


Farther, we can never er enough admire the divine 
benevolence of the bleſſed Jeſus, in thus voluntarily 
becoming a in- offering for us, who himſelf knew 
no ſin;* that we might be made the righteouſneſs 
of God in him !—And, who but he, holding the 
memorial cup in his hand, the ſymbol of his own 
blood, quickly to be ſpilt, or ſhed, for our remiſ- 
ſion, could have conſecrated that very cup, by a 
thankſgiving to God, who had appointed him to 
bear the excruciating bloody teſtimony to his own: 


truth and mercy | Should we enter into the reaſon 


and end of the memorial inſtitution, it will excite 
and actuate all the powers of love and praiſe ! 


With the firſt Chriſtians, under the mercileſs. 
hand of perſecution, we can, even at this diſtance, 


both 


N. B. A ſin- offering under the lan, was not only the 
facrifice of an innocent creature, incapable of guilt, but of a 
moſt uſeful one. See Lev. iv. 3. 
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both ſee and feel its divine influence and manifeſt 
tendency to calm and compoſe. their minds, to 
inſpire with courage, fortitude, and 25 ; 
nay more, give them joy, and enable them to 
rejoice under the fiery trial! But then, this would 
be in conſequence of their quitting all views of 
worldlineſs, and becoming cordially devoted to the 
ſervice of their heavenly Maſter and Lord, OR 
this principle, the due celebration of the memorial 
rite will give, in any age of the church, a refined 
and exalted pleaſure to the Chriſtian, and fill him 
with ſuch ideas of the love of God and Jeſus, as 
are truly Joyous and tranſporting. 


Once more, the celebration is expreſſive of a 
realizing ſpiritual union with God and Jeſus, and a 
fellowſhip and communion with the whole myſtical 
body of Chriſt—which idea of the ſupper our 
apoſtle has ſuggeſted, when he ſays, © the cup of 


«& bleſſing, which we bleſs, is it not the com- 


„ munion of the blood of Chriſt? The bread 
« which we break, is it not the communion of the 
« body of Chriſt? for we being many are cne 
e bread and one body; for we are all partakers 
of that one bread.” In this idea of the ritual, 
we greatly felicitate ourſelves, becauſe of its being 
the earneſt and foretaſte of our bliſsful fruitions 
in the everlaſting aſſociation of the ſpirits of juſt 
men made perfect, and who breathe nothing but 
pure, unadulterated, fervent love and praile. 


Thus I have —— to point out the reaſon 
and end of the memorial rite—and ſhall now make 


REFLECTIONS. 


I. The meaſures of divine Providence, from the 
beginning, have graciouſly given man {ome {cnſible 


ſign 


| 
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ſign or token of that mercy promiſed, or of God's 

acious covenant. So the bowe in the cloud is a 
token of the original covenant, which God eſta- 
bliſhed between himſelf and all fleſh, viz. that there 
ſhall no more be an univerſal deluge, Gen. ix. 14, 
13. In like manner the ſeventh-day ſabbath, 
whilſt obſerved by Iſrael, was to be a ſign between 
God and that people throughout their generations, 
Exod. xxxi. 14. And likewiſe, the paſſover:feaſt 
muſt be a memorial throughout their generations, 
ch. xii. 14. The preſervation of their firſt-born 
is to be joyouſly recognized. And becauſe the 
river Jordan did miraculouſly divide for them, 
when they went to poſſeſs the promiſed land, they 
are to raiſe twelve pillars, for a memorial for ever, 
unto the children of Iſrael, Joſh. iv. 5 and 8, 
compared, 


Mankind, in truth, were ever the ſame ſenſible, 
ſocial creatures, who could not unite together, or 
agree in a religious acknowledgment of any paſt 
interpoſition of Providence, without ſome expreſ- 
five, ſenſible ſymbol, that ſhould be as an index to 
direct the recognition. We cannot therefore but 
ſee, that the three monuments appointed in the 
church of Chriſt, are in periect harmony with the 
divine treatment of man under former diſpen- 
fations. 


Here I might pertinently obſerve, that there 1s 
no other ritual appointed under the goſpel, no 
other ſign, no other ſymbol, but theſe three mo- 
numents, by which three of the moſt ſignificant 

facts or events, which concern the benefit of man- 
kind, are recognized—whereas all other church- 
feſtivals are of no higher original, than that of 
mere human appointment, and. ſerve no better 


purpoſes, than to countcnance the vanity and pride 
of man, 
2 IIdly, 
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Ildly, We might now appeal to the modern 
deiſt, i. e. to the unbeliever in revelation, and defy 
his abiliry of confuting the three-fold teſtimony 
given to the divinity of the goſpel-diſpentation, 
ſince theſe monuments, within the church, have 
had their exiſtence ever ſince the facts had place 
of our Lord's humiliation, reſurrection, and exal- 


tation. Jeſus, the night in which he was betrayed, ® 
inſtituted the memorial of his crucifixion. When 


riſen from the dead (after he had continued in 
bades the ſeventh-day ſabbath) by his reſurrection 
he conſecrates the weekly feſtival of the firſt· day 
of the week-ſabbath: a day univerſally obſerved 
by Chriftians, in abrogation of the Jewiſh ſabbath: 
And becauſe Deity has exalted him, to the right 
hand of power, and made him head over all thugs 
to the church of God, he has inſtituted baptiſm to 
recognize his lordſhip, and to initiate into his 
kingdom z which monument remains in high pre- 
ſervation until this day. | 


Pray what ſort of evidence will convince of the 
divinity of the goſpel-ſyſtem, if this will not? If 
theſe witneſſes, which anſwer to the ſpirit, the 
water, and the blood, will not perſuade, neither 


would miracle make the leaſt impreſſion on the 
infidel. 


IIIdly. No man who reads the goſpel-hiſtorya 
under the idea of a divine revelation, but muſt 
own, that the teachings of Jzsus do far excel all 
other informations mankind have ever had of the 
truth and grace of God. His diſtinguiſhed cha- 
racter, his divine office, his ſuperior appointments, 
are what determine him to be the Saviour of the 
world. The teſtimony of both prophecy and mi- 
racle, conclude him to be the light and the life of 

men 


| 
| 
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men! And we do very reaſonably infer, the mani. 

feſt propriety of theſe three inſtituted monuments, 

from their being an open, perpetual, ſtanding evyi. 

dence of the credibility of the facts, which they 

recognize! in all of which we are intereſted, az 

— of God, and joint-heirs with Chriſt of eternal 
e. 


And however we may look upon the reſt of 
mankind as made for happineſs, and furniſhed 
with the adequate means of attainment ; yet we 
are conſtrained to acknowledge, that God has 
* abounded towards us in all wiſdom and pru- 
« dence” under the goſpel-diſpenſation : for, by the 
teachings of Jeſus, he has made the cleareſt and fulleſt 
manifeſtation of himſelf!—Hence it is, that apoſtles 
lay fo much ſtreſs upon the weight of guilt, which 
men contract, who are found either to deſpiſe or 
neglect this great ſalvation. They aſk, How ſhall 
« ſuch eſcape”! 


Neither ſhould any one be aſtoniſhed at finding, 
that the religion of Jeſus is not the univerſal reli- 
gion of mankind. He will not, if he once con- 
ſiders how very ſoon, and how very far, men have 
corrupted and perverted this heavenly inſtitution. — 
Do but caſt your eyes on the papal church, and 

tell me whether paganiſm had not a much better 
aſpect? — At the ſame time, ſhed a tear over the 
proteſtant perverſions! for even they have brought 
the world into an alliance with the church, and do 
greatly ſolace themſelves in that very whimſical 
and wicked connection. 


Where, O where, will you find the religion of -- 
Jeſus in its native, priſtine ſpirit and purity | If you 
now aſæk, Where are the churches, which are edi- 


«.fied in the fear of the Lord, and in the 3 
| « 0 
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« of the holy Spirit, and are multiplying?” —who 
ſhall tell you? — If St. John was to viſit our 
churches, would he ſay to us what he ſaid to the 
elect lady? viz. J rejoice greatly to find thy 
children walking in the truth, as we received a 
« commandment trom the Father.“ Would he 
not rather ſay with St. Paul, © I have found many 
« walking in craftineſs, and handling the word of 
God deceitfully, and that verily our goſpel I ſee is 
« hid ; for the god of this world has blinded the 
« minds of men.” None but the man, who re- 
jects all revelation, can deny the excellence of the 
New Teſtament teachings; but he, indeed, who 
does, will laugh at all inſtrumental religion: never- 
theleſs, we are not to forget, ſuch is the preſent 
frail ſtate of man, that he ſtands in need of ſome 
ſenſitive addreſs. —For, 


TVthly, If the view we have taken of the memo- 

rial rite be juſt, we can well account for its uſe 
and importance; aſſuredly, not any inſtitution 
could have more conſulted the weakneſſes and 
wants, the frailties and infirmities, of the human 
mind, during its probation. The dangers, which 
ariſe from theſe ſenſitive ſcenes, do borrow their 
degree ct malignant» influence from a faulty love 
of the world. This is a capital evil, or it 1s © the 
* evil one,*” which conſtantly addreſſes mankind. 
To be delivered from its hurtful influence, and to 
be raiſed to an heavenly diſpoſition, is the great 
deſign of that grace of God, which bringeth fal- 
vation. 


Do ſome ſay, they are enabled to arrive at this 
« divine attainment, without making uſe of the 
* euchariſt ? and therefore ſee no. need they have 


* of celebrating the memorials of Chriſt's death?“ 
E Not 


n r 
lth. ä 


* To Toyo, Matt. vi. 13. 
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Not further to debate the matter with them, I 
would only aſk, Do they profeſs themſelves Chrif. 
tians? Are they perſuaded, that Jeſus Chriſt did 
inſtitute this memorial rite for the uſe and benefit 
of his church in all ages? Admitting this, they 
convict themſelves of neglect, in not celebratin 
the memorial rite, and they virtually preſume to 
charge the Lord of God's church with a needleſs 
inſtitution. I own, I am of opinion, the ſame 
reaſon that would infer the non-neceſlity of the in- 
ſtitution, would diſpute the reaſon, uſe, and end 
of the death of Chriſt. But then, is not this to be 


wiſer than God? or than Jeſus, his repreſentative? 


As to the evaſive manner, in which the Quaxrz 
declines the celebration, by making it “a merely 
« myſtical and ſpiritual communion and partici- 
<« pation of the body and blood of Chriſt — this 
has no ſupport in any of the New-Teſtament teach- 
ings; for all theſe do expreſly mention the actual 
eating of memorial bread, and drinking memorial 
wine, upon having firſt ſeparated the elements by 
a folemn thankſgiving; and as an act of public, 
and not of private worſhip. — © What, have ye 
« not houſes to eat and drink in?” ſays our apoſtle. 
With him agrees the evangelical hiſtorians ; and 
Pliny's early teſtimony corroborates the fact of a 


folemn celebration of the ritual among the firſt 
Chriſtians. | 


It is not at all probable, that an event of ſo in- 
tereſting a nature, and of ſo univerſal an import- 
ance to mankind, as is the death of Chriſt, could 
be unprovided with ſome monument, that ſhould 
preierve the remembrance thereof, and put the 
credibility of the fact beyond all reaſonable doubt. 
For I thus argue, either the event of Chriſt's _ 

2 oes 
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does univerſally concern mankind, or elſe apoſtles are 
all of them miſtaken in their repreſentations ; ſince 
a ſingular emphaſis is laid upon it in the New Teſ- 
tament written records. 


Vthly, No one can miſtake the doctrine of the 
memorial rite, who fees it is calculated to expoſe 
the turpitude and malignity of worldlineſs; but if 
it is ſo evidently adapted to the correction and cure 
of the mind, to the preſervation of it from all 
deadly pollutions, the wiſdom and goodneſs of 
the inſtitution muſt confeſſedly be illuſtrious. — 
At the'ſame time, a clear diſcernment of this its 
divine tendency, will qualify any Chriſtian profeſſor 
for the celebration: foraſmuch as it is evident, 
that no one can eat or drink wanwerthily, who, in 
this religious obſervance, inculcates upon his own 
ſpirit an abhorrence of all worldly luſtings, 


It is true, in the light we have viewed the eucha- 
riſt, there manifeſtly is a great ſimplicity : the 
whole doctrine of it ſeems to cent.r in unity. One 
ſingle idea is what comprehends the reaſon and 
end of the inſtitution. But then I aſk, Is not this 
a ſure mark of truth? — I know, indeed, it will 
militate much with all myſtical repreſentations of 
the Lord's ſupper : it will diveſt the artful prieſt 
of all his magic power; 1t will render extremely 
ridiculous all his great exploits, and wonderful 
atchievements, with the conſecrated wafer or bread! 
His pretence of tranſubſtantiating the elements, 


by an hocus pocus, into the very body and blood of 
Chriſt, will appear extremely contemptible, and 


excite one's juſt indignation! Even the giving 
theſe elements to the ſick and dying, as a paſſport 
to heaven, mult heighten one's aſtoniſhment at the 
offenſive, flagrant abſurdity! A dying man, if 

OT E 2 ſenſible, 
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ſenſible, has enough to inform him, and ſtands in 


do deplorably remain under the dominion of world- 


into reproach, ſhockingly prophaned for the vile 


no need of this ritual, to enable him to ſee the tur. 
pitude and deformity of worldlineſs. 


VIthly, Chriſtians will not be juſtified in a neg- 
lect of the memorial rite, becauſe they ſce many 
eat and drink at the Lord's table, who nevertheleſs 


lineſs, and are the manifeſt ſlaves of luſt. Neither 
15 1t a ſufficient excuſe, that many have loaded the 
obſervance with much ſuperſtition, and rendered 
an admiſſion to the table, harſh, ſtupid, and offen- 
ſive, - Or, becauſe they ſee the ordinance brought 


purpoſe of being made a civil teſt, or a qualifi- 
cation for places of profit, power, truſt, or honour. 
This proſtitution 1s an evil of ſo malignant a nature, 
that, from the enormity of its guilt, our land 
mourns! And anon Britain muſt feel the weight 
of his diſpleaſure, who cannot but vindicate the 
honour of his own inſtitutions. In a word, we are 
unable to conceive of a greater affront, or of a 
more flagrant contumacy, that could be offered to 
the one Lord, than ſuch a ſenatorial outrage com- 
mitted on the ſacred memorials of his death, ori- 
ginally intended to convince men of the malignity 
of worldlineſs ; but audaciouſly perverted to the 
purpoſe of being made a teſt of qualification- for 
gratifying the worldly ſpirit. 


Should the infide! object to the above diſcourſes, 

“ That however the firſt Chriſtians might be led 
« to diſtinguiſh themſelves from the Jews or Gen- 
te tiles, in their religious profeſſion, by theſe dif- 
« criminating obſervances of the ſabbath, baptiſm, 
“ and the euchariſt; yet they do not appear, con- 
% yincingly to him, to be the monuments of ſuch 
$ facts; nor does he underſtand that they have 
„ been 


* 
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4 been viewed in this light, generally, by the 
« Chriſtians, in any age of the Chriſtian church.” 


To ſuch I would reply, that the concluſiveneſs of 
their argument, ſo underſtood, does appear to me, to 
admit of no reaſonable objection. For admitting they 
were, by the original written canon, to be ſo under- 
| ſtood, it is no fort of proof of their inconcluſive- 
neſs, that Chriſtians ſoon diſguiſed and corrupted, 
or perverted their original intention ; for ſo trul 
they did pervert ſome of the plaineſt doctrinal 
truths in all the goſpel teachings; and they muſt 
have had a divine origination, or elſe they could never 
have univerſally obtained, as we have ſufficient 


hiſtorical evidence they did from the beginning. 


For example, as to the change of the /abboth 
from the ſeventh to the firſt day of the week, the 
obſervance of the unbelieving Jews to this day, 
does every where demonſtrate, that change ſo made 
by che Chriſtians. And that it was in the apoſtolic 

thus diſcriminating, is not only evident from 
the New Teſtament record, but from the earlieſt 
church hiltory ; for Ignatius “ bids the Magne- 
« ſians not to ſabbatize with the Jews, but to lead 
&« a life agreeable to the Lord's day, on which our 
« life was raiſed from the dead. And Tertullian, 
« when he writes only to the Chriſtians, commonl 
uſeth the name of the Lord's day, and eſpecially 
„when he would diſtinguiſh it from the Jewiſh 
e ſabbath. And to the lame purpoſe, Origen, to 
« diſtinguiſh the firſt- day ſabbath from the Jewiſh, 
“ ſays, "that Manna was firſt rained down from 
« heaven on the Lord's day, and not on the ſab- 
bath.“ —Herein figuratively referring to the 
teachings of Chriſt and his miniſtrations being 
that true bread which came down from heaven. D 


From 


* Bingham's Antiq. of the Chriſtian Church, B. xx, ch. 11. 
P- 285, 286. 
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From theſe teſtimonies I reaſon thus: Had not 
the fact of the reſurrection of Chriſt been notorious, 
and of vaſt conſequence to mankind, no monument 
could ever have been erected as in perpetual evi- 
dence ; neither could any rational account be given 
of this weekly feſtival, had it not been of divine 
inſtitution ; foraſmuch as the firſt obſervers of this 
change of the ſabbath, were ſuch as had been edu- 
cated in the religious obſervance of the Moſaic 
fabbath, and could only have been reconciled to 
this change, by an aſſurance that it was authorized 
by the fact of the Lord's reſurrection ; a fact which 
gives a ground of confidence of his being the very 
man whom God has ordained to judge the world in 
righteouſneſs. It is not at all probable, that an 
event of ſo intereſting a nature, as that of tlic reſur- 
rection of Chriſt, ſhould be without ſome apt and 
expreſſive memorial. Neither is there the leaſt 
reaſon to ſuppoſe, that ſuch memorial could have 


been inſtituted or originated in any age after that 


of the apoſtles: foraſmuch as no univerſal and 
perpetual agreement among Chriſtians, could ever 
have taken place upon a merely human invention. 
I conclude, therefore, that no objection can poſſi- 
bly weaken the teſtimony given to the reſurrection 
by this monument. | 


A like reaſoning will hold with reſpect to the fact 
of Chriſt's exaltation to the right hand of power. It 
is not to be ſuppoſed, that baptiſmal water ſhould 
ever have been applied in his name, as ſo exalted, 
and by which all the firſt converts were 1nitiated 
into God's church and kingdom, had it been the 
contrivance or project of human invention; on the 
contrary, apoſtles muſt have been well aſſured, 
that ſo to baptize, did originate in the expreſs order 
of their Lord and Maſter ; thereby acknowledging 
or recognizing his ſovereignty, who has all power 


given to him, both in heaven and in 1 — 
8 WI 
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will be of no weight for any to tell us, thatthe Chriſ- 
tians ſoon perverted the plain doctrine, and enter- 


tained a thouſand ſtrange notions about the reaſon 
and end of baptiſm. 


And as to the fact of our Lord's ſufferings and 
death, we have the ſtrongeſt reaſon to conclude, 
that becauſe of the divine inſtruction which this 
gives mankind, as in the fulleſt poſſible manner it 
does make maniteſt the malignity that there is in 
worldlineſs; ſuch a pictureſque view of the evil 
there 1s in a love of the world, 1s what renders the 
memorial rite euchariſtical. But to remove all 
poſſible objection to the divine original of this inſti- 
tution of the ſupper, for univerſal and perpetual 
obſervance, and to eſtabliſh the celebration of this 
ritual upon an immoveable foundation, we have 
aſſurance from the apoſtle of the Gentiles, that he 
perſonally received the moſt expreſs inſtructions 
concerning it from the aſcended Jeſus. | 


Now this ſame apoſtle, in almoſt all his epiſtles, 
takes pains to convince the Chriſtians that the whole 
of his inſtructions were truly of divine original, for 
that he had not the leaſt ability of forming any one 
part of the goſpel canon. Nor 1s he afraid of mak- 
ing his appeal to the reaſon and underſtanding of 
mankind, in all his apoſtolical addreſs. And when 
it is moreover conſidered, that theſe three obſer- 
vances have, from the beginning, been the diſcri- 
minating marks of the Chriſtian profeſſion, and 
what render obvious its divine origination to every 
unprejudiced, impartial, judicious eye, we may 
take the utmoſt ſatisfaction in embracing the reli- 
gion of Jeſus. | 


Yet, after all, however plain, however full and 
determinate the divine evidence of its divinity, as it 
is found in the New Teſtament canon; yet neither 


OUT 
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our Lord nor his apoſtles did ever expect that x 
cordial reception ſhould be given to the Goſpel. 
meſſage by any, but ſuch only who religiouſly 
make its teachings a rule of life, from a firm per- 
ſuaſion that they ſhall be the rule of the final judg- 
ment. So that till the infide] has made this expe- 
riment of the divinity of goſpel teachings, he may 
well look upon himſelf as an incompetent judge of 
its evidence. | 


To conclude, the general neglect of celebratin 
this ritual 1s a convincing proof, either of the little 
acquaintance Chriſtians have with the teachings of 
Jeſus, or elſe of their little reverence for his inſtitu- 
tions. My worthy predeceſſor, Dr. James Fosrrx, 
I well remember, obſerved to me, with much con- 
cern, the general diſregard ſhewn to the communion 
table! on which account he ſaid, he looked upon 
his church, “but as a rope of ſand”—his very 
expreſſion. 


Melancholy it is to find no more profeſſing 
Chriſtians do celebrate the memorial rite. In an 
ſo full of temptation, what need have our 
YOUTH of ſuch a divine balance againſt its poiſonous, 
deadly influence? Would you, who are young, 
overcome the world ? celebrate religiouſly the me- 
morials of Chriſt's death. This is your Lord's 
advice: he aſſuredly had it in view when he inſti- 
tuted the ſupper. : 


Thus I have finiſhed the ſurvey I propoſed of the 
three inſtitutions, viz. Of the Chriſtian ſabbath ; of 
baptiſm ; and of the euchariſt; and have, with 
integrity, and I hope with evidence, pleaded the 
cauſe of truth and religion. Do me the favour of 
an impartial, ſerious, and cloſe re-conſideration, — 
and do yourſelves the juſtice of a faithful and 
efficacious application. * 


Taz END. 


